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In Luce Tua 
Comment on the Significant News b~ the f.dit"rs 
Riding With the President 
ONE has to assume that the President of the United States and his Secretary of Defense are honorable 
men and patriots; one also has to assume that they do 
not tell everything they know about matters touching 
the security of the United States and that they may 
even, from time to time, find it necessary to embroider 
or misstate facts which have military or diplomatic 
significance. One has to assume that United States 
Senators of the calibre of Kenneth Keating, Richard B. 
Russell, and John Stennis are also honorable men and 
patriots; one also has to assume that, lacking access to 
as many sources of information as are available to the 
President, they may be honest but inadequately in-
formed critics of his policies. And having made all of 
these assumptions, one is left wondering whether it is 
any longer possible for the private citizen to listen to 
both sides of a controversy and then arrive at his own 
judgment. 
We are riding with the President on the Cuba issue 
for the simple reason that one can't ride two horses 
simultaneously. If it turns out that we were riding the 
wrong horse, we shall know what to do about that in 
1964, for in a time of crisis the only way a nation can 
operate is to give its elected leaders their absolute con-
fidence and, in return, hold them absolutely responsi-
ble for what happens. Under the Constitution, the 
President, and only the President, can act effectively 
against external threats to the security of the United 
States. Any other elected official, and for that matter 
any private citizen, may offer him advice, but it is 
finally only the President who can say, "We'll do this." 
If what he does t~nns out well, he gets a half-column 
picture and a two-page write-up in the history books. 
If what he does is wrong or foolish, he takes his one-
paragraph, no-picture place alongside Franklin Pierce, 
James Buchanan, Benjamin Harrison, and Warren G. 
Harding. 
We know that President Kennedy has courage, intel-
ligence, and a profound love for his country. We sus-
pect that he has enough of an ego to want to show up 
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well in the history books. How he handles the Cuba 
situation will very largely determine how history will 
remember him. What the nation wants is clear ehough: 
it wants the threat which the present situation in Cuba . 
poses to the security of this hemisphere eliminated. 
We take it that this is also what the President wants. 
This would seem to be a time to unite behind the Presi-
dent and to leave questions of how and when to his 
best judgment. 
"M d N II anage ews 
It is as incumbent upon journalists to be against the 
"management" of news as it is upon clergymen to be 
against sin, but it is a mark of naivete in both the jour-
nalist and the clergyman to give the impression that the 
thing he is against is something new. As long as there 
have been people there has been sin, and as long as 
there have been newspapers there have been attempts 
to censor or influence their contents. 
The criticism which has been leveled against the 
Kennedy administration's management of the news boils 
down to the proposition that it has been more success-
ful than similar efforts in the past. This may well be 
true. If it is true, the next question is why this ad-
ministration has succeeded where others have fai led. 
Arthur Krock ascribes much of its success to the clever 
way it has buttered up newsmen - an explanation 
which, if true, constitutes an indictment of our profes-
sion rather than the administration. Journalists should 
expect to be tempted by threats, by flattery, by promises 
of rewards and warnings of reprisals, and if they don't 
know ·how to handle such temptations they had better 
change to some other line of work. 
This is a hard saying, but the journalistic profession 
has gone soft and flabby in recent years. The field is 
infested by well-dressed young men whose "reporting" 
consists of making the rounds of the P.R . offices and 
"information services," gathering up the day's outpu t 
of "background materials" and "news releases," and 
topping it all off with a trot around the cocktail cir-
cuit. Apparently some of the more prestigious ones 
have even been admitted to the Oval Study where, 
allegedly, they have been irradiated by erethemai doses 
of the Kennedy charm. 
The cure for this sort of news management is simple 
enough; the reporter need only remind himself that no 
news worth reporting is ever volunteered and that no 
news maker ever has anything but ulterior motives in 
offering his friendship to a reporter. It's too bad, but 
there it is, and the good reporter learns to lives with it. 
Meanwhile he eschews the P.R. office and the cocktail 
circuit and goes his lonely way checking the books, 
reading the small print in apparently innocuous docu-
ments, footslogging his way from office tq office in 
quest of the two and two that make four, tracking 
down the stray hint and the carelessly dropped com-
ment that may lead back to something big. It is a dog's 
life, and not that of a poodle but of a hungry mongrel. 
And it is no life for nice young men who need to be 
loved. 
A Threat to Voluntary Giving 
Among the "reforms" which President Kennedy is 
urging in the administration's tax bill is one which, 
if enacted, could have unfortunate consequences for 
every institution which depends on voluntary gifts. 
The President proposes to allow credit for exemption 
for only that portion of a taxpayer's contributions 
which exceeds five per cent of his taxable income. 
The present law allows credit for all contributions up 
to twenty per cent of taxable income. 
We are not sure that we follow the reasoning behind 
this particular recommendation, but we presume that 
the President is trying to increase the total amount of 
income subject to tax so that he can reduce the tax 
rates. And that, in itself, is a worthy enough purpose. 
For one thing, it would have the effect of giving the 
greatest measure of tax relief to taxpayers in the lowest 
income brackets. But a predictable side-effect of this 
particular "reform" would be to take away one rna jor 
incentive to giving from the middle-income group, 
from which such privately-supported institutions as 
churches, non-public colleges and universities, private 
hospitals, community chests, and benevolent societies 
draw a very considerable part of their support. 
It may be objected that one ought to give to good 
causes for their own sake and not with an eye out to 
tax advantage. But this is not an altogether valid ob-
jection. With tax rates where they have been in recent 
years, and where they are likely to be under the ad-
ministration's proposed "reforms," the middle-income 
taxpayer finds a very high percentage of his income 
committed to expenditures - for food, clothing, hous-
ing, compulsory medical and retirement plans, and 
taxes - over which he has very little control. It is out 
of the relatively small residue of uncommitted income 
that he allocates his voluntary gifts, and one sure way 
to shrink this residue is to make a larger part of it 
subject to tax. 
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We do not think that it is the administration's in-
tention to tax the privately-supported institution out 
of business, but in many areas - particularly education 
- the danger of that happening is a real and present 
danger. When state and federal governments increase 
appropriations for public education and, at the same 
time, reduce incentives for supporting private educa-
tion, the long-term consequences are not hard to fore-
see. And it won't make much difference ten or twenty 
years from now whether those consequences were in-
tended or not. 
Subo rn ation to Idolatry 
Religious News Service reports that a number of pro-
fessors at Davidson (North Carolina) College, affiliated 
with the Southern Presbyterian church, have announced 
their opposition to a requirement that full professors 
must take a pledge which requires affirmative answers 
to five questions: 
I. Do you believe the Scriptures of the Old and 
New Testaments to be the Word of God, the only in-
fallible rule of faith and practice? 
2. Do you believe in the fundamental teachings of 
evangelical Christianity? 
3. Do you solemnly engage not to teach anything 
contrary to the Holy Scriptures as interpreted by the 
standards of the Presbyterian Church in the U.S. while 
you are connected with this institution? 
4. Do you promise, in reliance upon the grace of 
God, to live a becoming Christian life and to be faithful 
in the discharge of your duties as a professor in the 
college? 
5. Do you promise that if any time you find your-
self out of harmony with these solemn engagements 
which you have just made, you will notify the trustees 
of the college? 
We think we understand why the trustees want the 
professors to take this pledge. They want to play fair 
with their supporting constituency which, like the con-
stituencies of most public and private colleges and uni-
versities, does not really want a college. What it wants 
is a degree-granting institution where young people 
will not encounter any idea which the parental genera-
tion considers dangerous. As a parent, we sympathize 
with this desire. As an educator, we recognize that 
education is, in its nature, an explosive thing and that 
it takes a great deal more than a pledge to defuse it. 
We think we understand also why the professors are 
unwilling to take this pledge. Question 2, on the face 
of it, is too fuzzy to admit of a Yes or No answer. And 
Question 3 can not in good conscience be answered 
with an unqualified Yes if one has already answered 
Yes to Question I. But more than that, there is implicit 
in the whole set of questions a demand that the Chris-
tian scholar, in his vocation as a scholar and teacher, 
submit himself to something less than the voice of God 
speaking to his own heart and mind and conscience. 
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The theological term for such submission is idolatry. 
It is forbidden in the first commandment of the Mosaic 
Law and by our Lord's definition of the first and great-
est commandment. 
Letter to Mr. Day 
One of the traits of middle age which we have noticed 
in ourself and our contemporaries is the ability to take 
the big chances and changes of this mortal life more 
or less in stride. One becomes aware that something 
big and black and ugly is following him and that it is 
gaining on him, one knows from experience that the 
road of life is booby-trapped, but one keeps on keeping 
on. After all, life is eschatological and if it is to be 
lived at all it has to be lived in terms of what it is. 
But the advancing years have not yet taught us how 
to deal with the little irritations - with the cuff-link 
that has rolled behind the dresser; with our cleaning 
lady's insistence on setting the ash tray on our desk 
pad, rather than beside it where it belongs; with the 
ringing telephone that interrupts us in mid-thought. 
Take a case in point. Last week we bought one of 
these dollar books of five-cent stamps. We wanted, and 
got, twenty stamps and, had the business ended there, 
would have gone on our way rejoicing. But the busi-
ness did not end there. When we opened the book 
to remove a stamp we found that, along with the 
stamps, we had gotten a word of fatherly counsel from 
our friendly Postmaster-General. Apparently people 
have been sending midget paranhas or small packets of 
Strontium 90 or something through the mails. At any 
rate, each sheet in the booklet contains five stamps and 
a chastely printed gummed message from the P.M.G. 
reading: "Your mailman deserves your help. Keep 
harmful objects out of letters." 
"Mr. Day," we had planned to say in the letter which, 
for one reason or another, we never got around to writ-
ing, "you know neither us nor our postman. As it 
happens, our postman is a fine fellow, an old college 
class mate of ours, and we try to be mutually helpful. 
But we have had all kinds of postmen over the years, in-
cluding some surly ones who deserved nothing so muf:h 
as a kick in the pants. As for keeping harmful objects 
out of our letters, we were brought up by strict but fair 
parents who taught us early in life that one does not 
stuff the United States mails with things that might 
explode, or bite, or give off noxious fumes . You have 
apparently encountered a few of those unhappy excep-
tions who make one cynical about the human race. 
Please address your complaints to these persons and 
do us the courtesy of assuming that we are not one of 
them until we give you concrete grounds for thinking 
otherwise." 
But probably the only answer we would get to such 
a l.etter would be another stampbook exhortation: "Your 
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Postmaster General is sensitive. Please do not write 
him nasty letters." 
A New Name for Synod? 
We see that somebody has resurrected the idea of 
changing the name of The Lutheran Church - Missouri 
Synod and we hope that this time the idea will get 
off the ground. The present name invites all sorts of 
confusion. Non-Lutherans can and do read it as the 
name of a church which has the larger part of its mem-
bership in the state of Missouri. Fellow Lutheran.s 
sometimes assume that the Missouri Synod is one of 
the many state synods of the Lutheran Church in 
America. And those who mistake the hyphen for a 
minus sign are not quite sure just what the name 
implies. 
Some of us within the Missouri Synod, faithful to our 
fathers' understanding of the nature of the Church, 
would like to see the word "church" removed from 
the title. The old Evangelische Lutherische Synode 
von Missouri, Ohio, und Anderen Staaten knew what 
it was - a synod, not the Church. The proposed new 
name that we have heard bruited about, The Interna-
tional Lutheran Church, perpetuates the sectarian error 
of identifying the Church with a particular denomina-
tion. We are not the Church. We are a voluntary 
association of churches within the Church. 
In the light of our own doctrine of the Church, the 
most honest name we could adopt would be something 
on the order of "A Catholic Synod of the Augsburg 
Confession" (ACSAC) - a name which we think has 
about as much chance of adoption as Fulton Sheen has 
of becoming the next Lutheran Hour speaker. But if 
complete honesty is not possible, there are several other 
names which would serve to define us as a denomina-
tion without suggesting that we consider ourselves the 
Church. 
The name we would like to throw into the hopper 
for discussion is "the Concordia Lutheran Synod." 
Among its advantages, we suggest the following: 
l . It recognizes that we are a voluntary association 
of Christian churches consulting and acting together 
(i.e., a Synod) and makes no pretentious claims that we 
are the Church. 
2. It identifies the theological tradition out of which 
we come (Lutheran) and the confessional spring from 
which that tradition flows (Concordia, the Book of 
Concord). 
3. The name has already been applied in the synod 
to practically everything that the synod owns - its 
publishing house, its preparatory schools, its seminaries, 
its teachers colleges. 
4. The name has a kind of tentative sound about it, 
hinting that one day, perhaps, like all things human, 
our beloved CLS will have served its purpose in the 
ongoing life of the Church and will disappear from the 
scene - that God may be all in all. 
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AD ll B. 
The New Nomad 
--------------8 y A L F R E D R. L 0 0 M A N--------
WE lack roots - that is one of the major reasons 
given for the increase in emotional instability in 
Olfr society today. As everyone knows, our way of life 
has changed radically in the last couple of decades, and 
the greatest change has been in our ·mobility. And 
when mobility came in, the roots began to wither. The 
last census produced some interesting figures on this 
mobility. For example, in the previous ten years one-
fourth of our population moved across state lines. About 
one-fourth of those counted in 1960 now lived in a 
state other than the one in which they were born. About 
half of us live in a different house from the one we oc-
cupied five years ago. 
Mobility is comparatively new, and it has made a very 
dramatic change in our way of life. Not too many years 
~go when one was born into a certain community, he 
stayed there for the rest of his life. The few who went 
away to college returned home after graduation and 
settled down to their life's work. Everyone knew his 
place in that community and everyone had a sense of 
loyalty to his home town. The average person lived in 
no more than two houses in his lifetime. Many lived 
their entire lives in the home in which they were 
born. 
In an old established community, houses were known 
by the names of their owners, i.e. "That's the Smith 
place," but this is no longer possible. To most, the 
"home place" was the home of their grandparents, and 
this was the center of family activity and the hub 
around which the relatives moved. 
A family reunion could be held many times a year 
and little advance notice was needed to get everyone 
together, right down through the second cousins. T<;>-
day, a family reunion requires some monumental plan-
ning and six months' advance notice. · 
What happened and why did we experience this 
sudden increase in mobility? Some say the first stirrings 
were felt in the 30's but yet no one moved - except the 
Okies - because they could not afford to move. Then 
came World War II and everyone moved. Men who 
had never been out of their home countries now found 
themselves moving from coast to coast. Women moved, 
too, either to be near their husbands or to find jobs in 
defense plants. People discovered they could survive 
in a completely different community and they also 
acquired a taste for moving. We have not stopped 
moving since. 
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Some of our mobility is required, particularly in the 
world of business and industry, where executives and 
technical personnel find the road to success must be 
travelled - from one plant or office to another. These 
moves represent promotions, so, in this sense, moving 
has acquired some status symbols. Most of those who 
move for business reasons move to communities where 
almost the entire population is a mobile one. Loyalty 
to the community is almost non-existent, for the loyalty 
is transferred to the company for which the man works. 
This may be all to the good, but it does not develop 
roots. 
Formerly when one bought a house, it meant he in-
tended to live in that house for the rest of his life. 
In the mobile communities this is not the case, but a 
man buys a house anyway, knowing he can sell it to 
someone who is transferred in when he is transferred 
out. 
There are many other reasons today for moving from 
one place to another and the types who do the most 
moving can be identified. Years ago what moving 
was done was done by the lower income group and was 
called shiftlessness by the settled members of the com-
munity. Today the middle income group does the mov-
ing. According to age, youth moves the most, while 
the middle aged stay put since they have found their 
niche and want their children to stay in one high 
school. And now the older people are moving as they 
change their residence upon retirement. 
Much can be said in favor of our present mobility. 
It is one way of advancing in one's work. It is broaden-
ing, since families are introduced to new people, new 
ideas, and new ways of doing things. It may reduce our 
provincialism. Whatever it does, it does not produce 
roots. But perhaps too many roots tend to be stifling. 
When we lived in stable communities we knew our 
place. We knew it so well that we never tried to rise 
above i"t, and it is quite possible that a lot of good brain-
power and ability went to waste as a result. A settled 
community is normally not one that appreciates or en-
courages innovation, and those who wanted to express 
or put into practice something new were, in a sense, 
forced out of town. 
When it comes to our emotional life, however, 
something can be said for roots. Living deep in a com-
munity which changed little over the years, yet being 
loyal to it, was conducive to a calm and stable life. 
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The University and the Critical Mind 
Bv JoHN B. LENNES 
Associate Professor of Mathematics 
Valparaiso University 
T HE primary role of the University as the preserver and transmitter of the knowledge and values of 
the past is quite generally appreciated. Without such 
preservation and dissemination of past knowledge and 
wisdom no generation could build upon the efforts of 
its predecessors, so that there could be no progress -
no growth of civilization. 
The vital role of the University as a center of creati-
vity - a community of creative scholars - is also widely 
appreciated. In our particular society much of this 
creative scholarship goes on in the graduate schools 
of our large universities. 
However, the production of critical thought, and of 
graduates with disciplined, critical minds, seems to be 
left pretty much to chance. The assumption is that 
the capacity to think clearly and appropriately on im-
portant issues will automatically result from the other 
functions of the University. This assumption, as we 
shall see, does not in general seem to be well justified. 
It is vitally important that the critical function be 
carried out. The best-informed and most creative 
thinker is lost without the critical faculty. But what, 
really, is critical thinking? 
In its best meaning, criticism is evaluation. It is a 
positive activity, unrelated to the indiscriminate fault-
finding which is so often an indication of an uncritical 
mind. 
Upon what basis, then, can we evaluate? How can 
we decide, objectively, whether this idea or that idea, 
this play or that play, this symphony or that symphony 
- is the better? Clearly such decisions cannot be 
made without criteria. 
How, then, are these criteria determined? A complete 
answer to this question would require a study of all 
that has been done in philosophy, science, art, music, 
and literature. The music critic has a set of criteria 
(conscious or unconscious) which would be unsuitable 
for the critic of ethical values or for the critic of scien-
tific truth. It may be that in some larger sense the 
criteria in these several disciplines have something in 
common which underlies them all, but for practical pur-
poses criteria tend to be specialized according to sub-
ject matter. 
The criticism with which we are primarily concerned 
is the criticism of thought, as distinct from artistic criti-
cism. Thus an essay might be subject on the one hand 
to purely esthetic criticism, as literary art; or on the 
other hand to analytic criticism of the thought, in an 
attempt to assess its probable validity. The same essay 
might rank high in one scale and low in the other. A 
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critical mind, in the sense that we shall use the phrase, 
might be deceived as to artistic merit in some discipline 
for which it had not been specifically trained, but rarely 
as to the merits of an argument. 
Thus the criteria with which we are primarily con-
cerned are simply the criteria of truth, namely fact and 
reason. Hundreds of volumes have been written con-
cerning the criteria of truth. Clearly, criteria are them-
selves in turn subject to critical evaluation, and there 
is no reason whatever to suppose that this process of 
rectification and evaluation will not or should not pro-
ceed indefinitely. 
Criticism and Creativity 
Now there is an intimate relation between criticism 
and creativity. As an example, consider the cntiCism 
that an artist, consciously or otherwise, makes of his 
own work before, during, and after its execution. If 
we call this "internal criticism," then by contrast we 
can use the term "external criticism" to refer to the 
criticism of the finished product by some expert other 
than the artist himself. In general, it is fairly clear 
that the more capable the internal criticism, the mo~e 
favorable is the external criticism likely to be. (As 
a more homely example of this, consider the student 
writing a term paper in relation to the professor who 
must grade it.) This does not say that criticism is 
enough. In both cases, creativity must be present. We 
say merely that uncriticized creativi ty is chaos. 
To underscore the relation between criticism and 
worthwhile creativity, let us turn to mathematics for 
just a moment. Mathematical competence requires 
more than the memorization of factual information. 
One must be imaginative enough to have all sorts of 
ideas as to possibilities; one must also have a keen 
critical faculty which weeds out the erroneous ideas on 
the basis of logic. Much of this activity proceeds at 
the sub-conscious level. Much that comes to conscious 
thought is rejected. even before being committed to 
paper. And much that is written down is committed 
to the waste-basket. Any working mathematician will 
corroborate this. 
Thus mathematical discovery is always a sort of dia-
logue between the fevered imagination - the "hunch," 
if you will - and the cold water of logical criticism. 
The finished product bears, on its surface, the mark only 
of the cold logic. This is understandably discouraging 
to the student, who often fails to realize that mathemati-
cal discovery, whether of an important new branch of 
theory or simply of how to work a difficult problem in 
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homework, is, exactly like any other discovery, the pro-
duct of a dialogue between imagination and criticism. 
This dialogue involves tension, and mental tension 
is ordinarily maintained only under a strong motivation 
- a real determination, for one reason or another, to 
succeed in finding the answer to wha"L puzzles us. 
There are two points here: The first is the indis-
pensible role of criticism in any worthwhile creativity. 
The second is the inevitability of tension between 
originality and criticism. 
Now tension is uncomfortable. In fact, one of the 
most uncomfortable things with which to live is an un-
resolved problem. If a psychologist were asked to de-
fine "discomfort" he might say that, aside from purely 
physical pain, a principal ingredient in most discomfort 
is uncertainty. Any important question bearing upon 
our course of action is exasperating until we can get a 
clearcut, simple answer. In such a situation the pressure 
to stop thinking and start acting is virtually irresistible 
to most of us. This is true in our personal lives, in 
political relationships, and in every aspect of life in 
which decisions are necessary. 
Since most decisions cannot await complete and 
exact determinations of fact and value, we must act 
upon the basis of incomplete analysis of the situation. 
We consider the two or three most relevant factors, make 
as good an estimate of these as possible, then decide and 
act. This is normal. Any other course would lead to 
such vacillation and indecision as to be pathological. 
Attractive Oversimplification 
The type of mental process we have outlined is the 
one whereby we usually arrive at answers to our prob-
lems. This process cannot be described as fully ra-
tional, nor can the propositions assumed in it, but in 
view of the inexhaustible complexity of the world, the 
only possible way of arriving at conclusions upon which 
we can base necessary decisions is to follow some such 
pattern of thought. 
At its best, such "thinking" is an art, productive of 
fairly reliable conclusions and useful decisions. Most 
of the premises adopted in such thinking are based upon 
conjecture, or at best probability. Further, all factors 
except a few crucial ones are ignored at the outset to 
make the problem more manageable. . In some other 
context, one or more of the neglected factors might 
well be crucial, so that the conclusions involved in 
solving one problem might be totally invalid when ap-
plied to another apparently similar problem. 
Thus, due to the insistent need to reach conclusions, 
we largely neglect careful scientific methods of thought. 
This is the usual, rather than the unusual, course. It 
is an absolute necessity. Yet it is fraught with great 
danger. The danger is that we tend to accept our 
necessary oversimplifications (and even distortions) as 
universal truths. 
Psychology affords an explanation of the tendency: 
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If a course of action based upon certain presuppositions 
is successful, the presuppositions themselves receive a 
degree of automatic validation. Conversely, if the 
course of action is unsuccessful, we tend subconsciously 
to reject the assumptions upon which it was based. The 
new "teaching machines" (they really ought to be 
called "indoctrination machines") are built around this 
idea of "reinforcement." 
Mental economy requires that we react to our en-
vironment automatically so far as possible. If most of 
our actions were not unthinking actions, we should be 
in a very serious predicament indeed. We do not de-
cide when to breathe, or which foot to move next in 
walking; in much the same way we do not consciously 
decide anything else if we can avoid doing so. Think-
ing ordinarily occurs only when our habits, reactions, 
and prejudices lead to mistakes. There,. is a built-in law 
of mental economy, a tendency toward intellectual auto-
mation, which dictates that our habitual reactions will 
govern so long as they work well. The survival value 
of such a tendency is clear - we would be immobilized 
if we had to conduct a complete analysis before reacting 
to any situation. The intellectual implications of this 
tendency are equally clear - there is an almost irresis-
tible pressure to embed any presupposition which has 
led to successful action into our intellectual subcon-
scious. This ·closely approximates accepting such pro-
positions as universal truths. 
We have really been saying that it is vitally impor-
tant and extremely difficult to consistently distinguish 
certainty from probability or mere conjecture. When 
we are able to make such distinctions we begin to realize 
to what extent the decisions which make history, and 
also the decisions which govern our daily lives, are 
based upon few certainties, some probabilities, and 
many conjectures. It is simply fatal to enshrine as 
eternal verities the conclusions involved in such de-
cision-making. Nevertheless, for the sake of comfort, 
to escape, as we think, from uncertainty, this is pre-
cisely what we tend to do. The result is that with 
monotonous, pathetic regularity the irrepressible world 
as it is upsets our oversimplified ideas. 
It is easy and natural to uncritically accept appeal-
ing propositions. The awkward alternative is to reserve 
judgment and to bear constantly in mind the great 
complexity of the universe, physical and spiritual and 
social, in which we find ourselves. We should not, 
therefore, be surprised at the success of rabble-rousing 
demagogues in gaining adherents by the use of high-
sounding phrases or slogans. 
One of the most important tasks of the University is 
to create an atmosphere in which critical minds can de-
velop. A person with a critical mind is not necessarily 
indecisive or vacillating. He can, where appropriate, 
conjecture and weigh probabilities; but he knows what 
degree of confidence to place in the results of such 




mistaken crusades, or to accept overdrawn caricatures 
of issues or people. His mental state is perhaps less 
comfortable than that of the cocksure ignoramus, but it 
is more conscious, less vulnerable to rude reversals, and 
far less dangerous to society. 
The critical mind, then, is one in which there is ten-
sion. This tension is between the criteria of truth on 
the one hand, and on the other hand the constant need 
to find simple clear-cut answers to important questions. 
Since the critical mind is an uncomfortable mind it is 
not surprising that there are relatively few habitually 
critical thinkers. It is surprising that some of our most 
celebrated "intellectuals" appear to lack really critical 
minds. In order to understand how this is possible, it 
is necessary to be aware of the almost universal confu-
sion between thought and language. 
Language and Reality 
We have already seen how, in order to be made man-
ageable to our limited minds, reality must be greatly 
oversimplified. This simplification is ordinarily car-
ried out by the mind with some care that the particular 
immediate objective (usually some specific decision) 
shall not be in danger of too much error. Now when 
this oversimplification has been put into language, it 
can be stored away and referred to later in other con-
texts. It has become an object which substitutes for 
reality. Phrases and sentences come to be confused 
with facts and ideas. This is particularly likely to hap-
pen in the case of those whose mental imagery is pri-
marily verbal. The confusion between thought and 
language tends to become an occupational disease among 
those whose principal business is with words, but is 
not limited to them alone. Thus we find great num-
bers of people who live essentially in a world of words. 
The laws of the universe seem for them to be little more 
than the rules of syntax! 
Language, therefore, which was developed to help 
us preserve and communicate truth and meanings, very 
often becomes a screen between us and reality. Man, 
having language, is the only creature capable of lying 
to himself! We must try to become the masters, rather 
than the slaves, of language. Satan, in Goethe's Faust, 
made the ultimate remark on this: "Where ideas are 
lacking, a word can take their place." 
The criteria of truth, whereby critical minds can 
sift fact from probability from conjecture from false-
hood or nonsense, cannot then be purely verbal. Lan-
guage cannot encompass reality. Our total personal 
experience of life, not just the verbal part of this ex-
perience, comes to bear upon every critical evaluation 
of an idea or a theory or a value. It is not always suffi-
cient for an idea to "sound right." There are times 
when it is necessary to be right. 
It might be instructive to think for a moment about 
men, articulate or otherwise, who face situations in 
which they must be right. A mountain climber, in a 
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new and difficult situation, must make the right move 
or perish, and this has little to do with words. A 
right-sounding theory, however convincingly stated in 
the Mountaineer's Handbook, is no excuse for a mis-
take. There is a fundamental difference between the 
man who, in however limited a sphere, must be right 
and the one who merely has to "sound" right. The 
man who must be right or die is quite unlikely to be 
confused by words, at least within his own sphere of 
competence. He must cut through and beneath the 
words and establish a more direct contact with at least 
that small sector of reality with which he is concerned. 
We mention such things to make a point: There are 
highly respected individuals, excellent crafstmen with 
words, who seem to have a nearly perfect record of 
being wrong. It is quite usual for such a gentleman 
to predict, on the basis of profound analysis, something 
quite other than what turns out to be the case. When 
this happens one finds, instead of an apology for ig-
noring some of the essential aspects of the problem, a 
further profound analysis showing why what did hap-
pen was clearly inevitable. The interesting thing is 
that such men seldom lose their following. Those who 
write in this way, and those who are convinced by them, 
do not have critical minds in the sense in which we are 
using that phrase. Thus public opinion (and public 
policy) are to· some extent influenced by people who, 
whatever their other charms, do not have the habit of 
being right when they speak, or of being silent when 
they are wrong. If one considers it important that de-
.cisions affecting the welfare of the thousands of mil-
lions of human souls on this planet should be right 
rather than wrong, one must deprecate the influence of 
such uncritical minds on the conduct of the affairs of 
men. 
Happily, there are usually minds (critical or other-
wise) urging almost every conceivable solution to any 
given problem, so that in the interplay of these con-
tending ideas a decent solution may possibly be found. 
Certainly nothing could be more dangerous than the 
attempt merely to suppress bad ideas. Almost every 
decent idea,.rthat has gone into our culture has had a 
fight for survival. Granted that many new ideas are 
silly ideas, it is still true that even the best ideas often 
seemed silly at first. The thing to do with new ideas 
is to allow them to compete for survival. 
It would be a great mistake to underrate the literary 
artist; as artist he has at least as much validity as a 
painter, a composer, or any other artist; literary criti-
cism - with which we are not here primarily concerned 
- has its own set of criteria for judging literary art. 
We say only that if a man is a thinker, he must think; 
and that this is not an easy thing to do, if by "thinking" 
one means once in a while being right about some im-
portant question. If a man wishes to write as a thinker, 
he must sometimes be inarticulate while trying to find 
out what is really true and what is not. He must fur-
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ther be willing to be inconsistent as his experience and 
knowledge and wisdom grow; he may learn that some 
of the things of which he once was certain are at best 
only partially true. In short, he must be willing to 
admit his mistakes. 
Open-minded ness 
This brings us to the question of open-mindedness. 
It is very generally considered necessary to "have a 
philosophy" and to "act from principles." If one goes 
further, and adheres staunchly and unswervingly to 
such philosophy or principles in the face of all tempta-
tions to abandon them, this is considered evidence of 
stability of character, greatly to be admired. 
Let us concede that those who ani unconcerned with 
philosophical questions are the intellectually unborn. 
Such people may live on so low an intellectual plane 
that fundamental problems rarely occur to them ex-
cept in the vaguest way. Or possibly they may live on 
so low a moral plane that in order to avoid the discom-
fort and perplexity of thought they tend to swallow 
whole the philosophy of that group with which it 
seems safest and most profitable to be identified. 
To be alive intellectually one must, in some sense 
or other, actively philosophize. 
What now of those who, by thinking, have attained 
to "certainty" and thus "have a philosophy" which is 
their own? These are the intellectually dead. A com-
pleted "philosophy" is the fossilized imprint of the in-
quiring life! 
Certainly there must be eternal verities, and our 
greatest efforts and highest gifts should be expended in 
trying to understand the physical and spiritual Universe 
of which we are a part, and our relation to it. Never-
theless, on any specific question, or in any specific situ-
ation, it would be the ultimate arrogance to presume 
to declare ultimate truth. It is for us rather to con-
scientiously examine, through fact and reason, whether 
indeed our will and our truth may not, in perhaps 
some unforeseen way, diverge from those of God. 
Why then do we tend to look with suspicion upon 
those with open minds - the ones who attempt to sep-
arate fact from generalization - the ones who walk · the 
earth in humble consciousness of the gap between the 
vastness of the Universe and their own limitations, yet 
grateful for the gift of consciousness, the privilege of 
participating in and understanding, however partially 
and imperfectly, God's Creation? 
There seems to be a simple and somewhat shabby 
answer: We like to know who is friend and who is foe 
in the dogmatic wars. The undogmatic (and they 
alone are intellectually alive) tend to be caught in a 
no-man's-land. They are likely to be mistrusted by 
both parties to every irrational quarrel, in the fear that 
their open minds may find some merit in the opposing 
view, which by definition must be entirely wrong in all 
respects. 
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The quest for intellectual certainty has its parallel 
in the economic, social, and political fields in the quest 
for security. A degree of security is desirable, but it 
can be bought at too high a price. Absolute security is 
unattainable. These facts have been so often demon-
strated in the past few decades that comment is unneces-
sary. The parallel is more than superficial. Intel-
lectual "certainty" is more often than not intellectual 
self-deception, a retreat from the ardors of real thought 
and its sometimes disturbing implications. 
We should all like to know the ultimate verities, to 
be certain of the truth or falsity, the right or wrong, 
of every specific situation; but much of what passes 
for absolute truth is counterfeit coin. The more sweep-
ing and general the statement, the more likely it is to 
be at least in part meaningless or subject to important • 
qualification. 
Perhaps it would be a better world if more of us 
could participate in the courage and wisdom of Socrates, 
who said, "I know that I know not." 
What Can the University Do? • 
If the uncritical mind is a menace to the individual 
and to society, particularly at this dangerous juncture 
of history, what can the University, as the leaven of 
society, do to promote responsible thinking? 
One proposed answer is to make thorough training in 
mathematics and the sciences an integral part of liberal 
education. This is nothing new, at least so far as mathe-
matics is concerned. The Cambridge Tripos, and to 
some extent the curriculum at Oxford, included mathe-
matics as an essential part of a general education. Prof. 
Snow has been pointing out the lack of communication 
between the literary and scientific communities, with 
the implication that one may be quite as intellectually 
limited in not understanding the mathematical and 
scientific background of our modern culture as in not 
knowing Shakespeare, Milton, Dostoievsky, or Tennes-
see Williams. 
The proposed increased emphasis on the scientific 
disciplines as indispensible elements in a liberal educa-
tion has some merit, so far as it goes. At least the 
scientist is face to face with some of the aspects of reality. 
He must arrive at statements about reality, and these 
statements must stand up without benefit of subjective 
interpretation. His conclusions must not only sound 
righr, they must be right, so that objective experiments "' 
will verify them. The scientist cannot afford to be 
confused by language to the extent that he might be 
trapped into making statements about mere words. He 
must be the master, not the slave of his language, and it 
is for just this reason that the scientist is so often forced 
to invent his own language, or to use the language of 
mathematics. 
If we further realize that scientific thinking is in no 
way essentially different from clear critical thinking in 
any other field, the case for training in science and 
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mathematics as an essential part of a liberal education 
appears quite strong. The efforts of some scientists 
when thinking about matters outside their specialties, 
however, cause us to have some reservations on this 
point. If critical thinking is simply scientific thinking, 
it is clear that the thinking habits and techniques de-
veloped for dealing with one sphere of interest do not 
necessarily transfer readily to other bodies of subject-
matter. 
It seems at least possible that the development of 
critical minds could well be made a conscious aim of 
the University. Required courses could be designed 
for this specific purpose. Such courses would not re-
place but supplement the study of mathematics and 
science. Some of the subjects included in such a 
course might be logic, statistics, and semantics. Labora-
tory work could include analysis, for instance, of various 
horrible examples of uncritical thinking collected by 
teachers and students from every imaginable source, in-
cluding (who knows?) possibly some of their own pro-
fessors. It is an intriguing thought. There are books 
in existence which might be suitable as texts for such 
a course. 
The C riticism of Values 
Thus far we have discussed the critical mind in re-
lation to the pursuit of truth. What, now, of the 
criticism of values? First of all it is fairly safe to say 
that any value which requires the suppression or denial 
of any truth must be suspect, and to this extent truth 
is a critic of value. But beyond this there should again 
be an open-minded and dispassionate quest. Values 
are intimately related to human emotions, and to this 
extent such emotions become themselves an object of 
study. Here again there is quite possibly need for a 
(non-elective) formal course. One beginning might be 
a comparative study of ethical systems as found in 
various actual societies, and also as developed by cer-
tain philosophers. 
The fear that a course in comparative ethics or value-
judgments might lead to a rootless ethical flabbiness 
seems unjustified. Just as a critical mind knows that 
in every situation there is a true and false, but that the 
discovery of the truth is often only partial, and usua1ly 
difficult, so also will the critical mind know that in 
every human situation there is a good and evil, but the 
discovery of what ought to be done is not always easy, 
and can seldom be fully accomplished by resort to 
simple maxims of conduct. Much human wreckage has 
been .caused by inappropriate application of rules of 
morality, in themselves very good, which were designed 
for a different application. Just as the critical mind 
is needed to clarify facts and theories, so that we are 
not led into tragic blunders, so also is the critical mind 
needed in the assessment of values, so that appropriate 
value judgments can be applied to the variety of situa-
tions which anse. 
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There are of course fundamental underlying values; 
but the point is that each mind must discover these for 
itself if it is to function properly in unforeseen situa-
tions. Dogmatism in the realm of values is no whit 
better than dogmatism in the realm of fact. Here too 
the critical mind can help to save mankind from des-
perate torment. 
If it be objected that we are here enthroning as su-
preme an uncertain, know-nothing mind, unsure of it-
self in matters of fact and in questions of value, let 
us look for a moment at another type of mind. Here 
is a man who is positive, sure of himself, certain of what 
is good for society and the world. He is, among other 
things, convinced that nearly all college professors are 
Reds, that the Chief Justice of the United States and an 
ex-President of the United States are near-communists, 
and so on and on. Here is a distinguished ex-philoso-
pher so intent upon banning the bomb that he has re-
ferred to Hugh Gaitskell as "more evil than Hitler." 
Here is another very righteousness man: He lectures 
the nations on international morality and the rule of 
law, then annexes Goa by force of arms. These are 
mild examples from the current scene. Shall we go 
back into history a little way? We could watch Socra-
tes, sentenced by righteous judges, drinking the hemlock. 
We could see Galileo, one of the giants of all time, 
forced to deny the truths which gave birth to modern 
science. His judges were well-meaning, righteous men. 
Is this too tame? On a larger canvas, there are the 
Crusades, the French Revolution, the Civil War. Is 
there in fact any torture, any butchery, any atrocity 
that has not been committed by some righteous man 
or group of men bent on saving the world for decency? 
And every atrocity demands vengeance, or at least recti-
fication, so the show goes on. 
There is, of course, such a thing as conflict of interest, 
perhaps even irreconcilable conflict. The hungry wolf 
and the lone caribou which he seeks to make his prey 
are in mortal and irrenconcilable conflict. Without 
in any sense being pacifist, it is proper to notice that 
most human conflict is based only in part upon such 
irreconcilable conflict of interest. The soldier on the 
field of battle who fires at another soldier in a dif-
ferent uniform is not shooti.ng at a fellow man, perhaps 
a husband and father whose family anxiously await 
his safe return from war. He is shooting at an ab-
straction - "the enemy." 
Now, however it comes to pass, there are such things 
as enemies. And if our enemies insist upon being un-
reasonable, then we cannot reason with them and must 
ultimately choose other means of self-protection. Rea-
sonable conduct cannot in the long run be onesided. 
This is no ivory tower from which we speak. Having 
said this much, the fact remains that most of the misery 
of the world is directly attributable to unreasonable 
conduct. And most unreasonable conduct is the di-
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rect result of unconscious or deliberate disregard of 
the rules of critical thought. 
Most of us are half-blind and half-deaf. We see and 
hear only what accords with our preconceived notions. 
To do otherwise might require us to modify those no-
tions, and the habits and attitudes of living for which 
they form the bulwark. Make no mistake: If the real 
culprit is the uncritical mind, we have a very formid-
able adversary. Uncritical thinking is deep-rooted in 
our mental limitations, our need for mental economy 
and simplification of issues, and above all in our pathe-
tic need for security. 
The uncritical mind habitually deals in black or 
white, good or bad, either M. If a given thing is 
wrong, so goes this thinking, its opposite must be right. 
This constant preoccupation with huge generalities dis-
tracts attention from the particular facts and particular 
values involved in any particular situation. It makes 
sane thinking about the real world of facts and values 
virtually impossible. 
Hysterical recrimination rather than objective in-
quiry is the natural result of uncritical "thinking." To 
the normal antagonisms and real clashes of interest are 
added many others whose real origin is semantic. Indi-
viduals and groups are pigeonholed according to cer-
tain labels. We approve of certain labels and disap-
prove of others, whether or not we personally know 
any individuals so labelled, or what they think, or why 
they think that. This is very convenient, but it does 
generate a lot of heat and very little light. Much un-
necessary friction is generated in this way. Everything 
becomes a subject of passionate approval or passionate 
disapproval. In a very dangerous moment of history, 
calling for cool heads, real knowledge of the facts, and 
careful judgment as to values, we have let emotion run 
rampant, at least at the popular level. Internation-al 
conflict may or may not be inevitable, but it is a tragic 
and dangerous thing that among ourselves there are 
many bitter and unnecessary divisions based mainly up-
on careless thinking and careless use of words. 
A Responsibility of Religion and Education 
If uncritical thinking is responsible for even one-half 
of the evils we have been ascribing to it, and if uncritical 
thinking is even one-half so deeply rooted in human 
frailties and limitations as we have indicated, is there 
any hope? Is there any hope that we shall not, as in the 
past, go on from folly to folly until, aided by the in-
creasing efficiency ·of technology, we shall have destroyed 
ourselves completely, or, failing that, until we shall 
have destroyed every value worth living for? Perhaps 
there is. 
If we are to conquer, or at least ameliorate, the pre-
valence of uncritical thinking, it is clear that the Church 
has an important part to play, and so does education -
particularly higher education. First the Church: If in-
ner insecurity is the cause of much unwillingness to think 
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calmly, then this is the primary problem. There is no 
use trying to teach a man how to think critically if he 
is so dependent upon the cliches and slogans. by which 
he is accustomed to live that he is terrified of any 
threat to them. It requires courage to try to look at 
the real world of facts and values objectively and in-
telligently. It requires courage to accept the consider-
able amount of uncertainty one finds there. An in-
secure person does not have this courage. When faced 
with reality, he runs for cover to the shelter of his 
prejudices, his slogans, and his habitual reactions. If 
this does not work, he tends to panic. The courage 
to think for one's self presupposes at least some sort 
of solution of the religious problem. The problem of 
man's relation to God and the Universe is an intensely 
personal one. The Church cannot solve this problem 
for any individual - it can only help. This help is 
vitally needed, but it must be of the right sort. The 
kind of religion that, in exchange for certain formalities, 
offers a corner lot in Heaven, mortgage free, in an all-
white neighborhood of course, is scarcely what we mean. 
This is the sort of religion that has been one of the 
great divisive forces among men. It can have nothing 
in common with critical thinking. But real · religion 
can help man to the self-respect and dignity which, if 
it does not apolish insecurity, at least enables him to 
bear it with courage and to do his own thinking, 
honestly and competently. 
Next the University: In our nation, higher educa-
tion is reaching an ever-growing proportion of the popu-
lation. The University can therefore be an ever more 
powerful force in society. If in some degree the gradu-
ates of our universities have learned the value of critical 
thought, and something of the techniques of successful 
thinking, as well as the pitfalls most commonly en-
countered, this can do much toward bringing about a 
society in which narrow prejudices are seen for what 
they are, and cheap solutions to difficult problems can-
not be put across by loud-mouthed demagogues. Any 
society in which critical thinking is really widespread 
cannot be captured by such characters as Hitler or 
Castro or the Rev. Dr. Hargis. The University should 
not, as such, participate directly in the interplay of 
social forces, but it can, by really educating, have a 
wide and deep and beneficial influence upon the social 
climate of the world. As men become more under-
standing, their differences will seem less important. 
It cari come to pass that man will cease to be his own 
worst enemy. 
Some may object to our plea for rationality, critical 
thinking, and calm dispassion. They could point out 
- quite rightly- that man cannot live in an unexciting 
drab world of constant careful intellectual discrimina- .,. 
tion, always checking facts and logic and weighing 
values. We are all only superficially civilized and ra-
tional. We are combative. We like excitement. If the 
real world of commuting and time-clocks and super-
THE CRESSE'f 
markets is not like the world of the TV Westerns, 
where there are good guys and bad guys and lots of 
excitement and blazing guns, a,nd the knowledge that 
our side will win, we somehow once in a while wish it 
were. At least we watch an awful lot of Westerns! 
Precisely so. Dr. Lorenz, the distinguished Viennese 
animal psychologist, has made some interesting com-
parisons between the psychologies of predatory and 
non-predatory animals. On the whole the predators 
are far gentler and less vindictive with their own kind 
than are the non-predatory animals. Pigeons or roosters 
or elk will fight to the death; tigers, lions, or wolves 
very seldom do. Submission, not death or. dismember-
ment, is the ordinary outcome of the rare quarrels be-
tween predators of the same species. Quarter is asked 
and given. Family feeling is tender, and almost all tus-
sles stop short of real harm. There is excellent reason 
why this should be so. Predatory animals are danger-
ously equipped for killing; were they given to using 
these formindable weapons in earnest against their own 
species they would very soon become extinct. Here is 
a case where forbearance has real survival value. As 
for the non-predatory primates, Dr. Lorenz characterizes 
them as the "irascible apes." 
There may be a lesson here. Man has, fairly recently 
in his history, become in actuality the most efficient 
and dangerous predator of all. This is entirely due to 
his intelligence and his ability to employ technology. 
He hunts tigers, not because he is hungry, but to assert 
his superiority over this dangerous beast. He enjoys 
a man-hunt now and then, or a lynching, or a massacre. 
The events of the Congo were possibly only a sample 
of what we may yet see elsewhere, should the authority 
of law break down anywhere. When man passes laws 
to curb this sort of thing, his aggression turns to other 
channels - economic competition, politics, gossip, sports, 
slander - all sorts of games, some innocent and many 
not so innocent. 
Man now has it in his power easily to destroy his 
own species, and one would not like to calculate the 
odds that he will do just this. Excitement he must 
have, and will have. There is no danger that man will 
soon become so reasonable that life will become in-
tolerably well-regulated and dull. Conflict has its uses, 
if it is channeled toward constructive ends; perhaps 
this calls for more attention than it has received. 
The Necessity of Understanding 
It must be cle'ar, then, that man must actively culti-
vate :goodwill. His very survival depends upon this. 
Malicious and unfair action comes all to easily for 
man, and ·such action cannot in the long run prosper. 
This being the case, it is also true that while good-
will and brotherly love possess a power without which 
nothing is worthwhile, these are not enough. Without 
understanding there can be no fellowship. The unen-
lightened mind, with all good will, has little to offer 
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toward mending the wounds of the world. A dark 
and limited mind can be accompanied by a warm feel-
ing of love wward those it has learned to trust - a 
dog's affection for his master is a shining example of 
this. But the affectionate dog can turn in fury against 
the stranger whom he does not understand, if there 
seems to be even the appearance of a threat. The love 
that can mend the hurts of humanity is not mere love 
of friends and family. Nor is it mere sentimentality. 
Nor is it mere generalized well-wishing. The love that 
will help us is strongly intellectualized. What does 
my brother care that I tell him of my affection and 
good wishes, if he knows that I have no real conception 
of his nature or his predicament? 
The commandment to love one's neighbor as one's 
self is no easy one, to be fulfilled with a cheerful greet-
ing and a friendly smile. One must first understand 
one's neighbor - and one's self. The love that passeth 
understanding is God's love for man. Man's love for 
man needs the light of understanding. This requires 
an informed, an honest, and a disciplined mind. Real 
love can pervade our personal relationships and our· 
contributions to the solution of social problems· only 
in proportion to our broad, deep, and accurate know-
ledge and understanding. 
"Brighten the corner where you are" is doubtless a 
wise little precept. Our love cannot outreach our 
understanding without losing reality. Since each of us 
can at most understand his immediate environment, 
and that incompletely, this is where love must begin. 
The danger is that here it will also stop. The stranger 
whom we do not understand is still in danger from 
our distrust, for we will fight to the death to protect 
our own "bright corner" - our home, our family, our 
loved ones, our community, our traditions, our customs, 
our snug little world-view which makes all this seem 
somehow right. This is as it should be, whenever there 
is a real threat. The tragedy of man's life on earth, 
of course, is that due to limited understanding, based in 
part upon bad communications, we fight many unneces-
sary battles - militarily and otherwise. We fight to 
protect our own against someone else who is doing pre-
cisely the corresponding thing. Our "bright corner" 
needs to shed its light a little farther; our understanding 
must be deeper, broader, more accurate. And to this 
end our communication must be much, much better. 
We must cease using words as weapons, and use them 
as an aid to communication, so that understanding may 
be increased. 
What we have been saying can be considered a pas-
sionate plea for dispassion. The times are dangerous. 
The minds of men are confused and inflamed by ap-
peals to prejudice and passion coming from all sides. 
Some of these appeals are coldly calculated propaganda 
and some are sincere appeals made by simple-minded 
crusaders for this or that superficially worthy cause. 
Critical thinking will not of itself magically solve all 
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of the problems of the world - but without 0"itical 
thinking none of them will be solved. 
place of understanding? Surely it should be where the 
pressure of interests is lowest, where passions should be 
least inflamed, where men are most free to think and 
write their own thoughts, where the anxieties of the 
present do not exclude the contemplation of the past 
and drawing therefrom a horoscope of the possibilities 
of the future. These conditions ought to be most 
nearly fulfilled in our universities, colleges and other 
seats of higher learning ... Such an institution lives 
not for its day alone, but to train future pilots, and for 
the light it may give to those who must navigate shoals 
where others have been wrecked." 
Concerning the University and its role in all this, 
President Lowell of Harvard wrote as follows: 
"The happiness in serving (a university) comes in 
large part from the fact that one is a link in a chain 
that stretches back into the past, and may endure so 
long as man thrives upon the planet. 
"The great need of the present day is wisdom, the 
calm, unimpassioned search for enduring truth, not 
so much concerned with immediate action as with the 
slow adjustment of human relations ... 
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"Where shall wisdom be found and where is the 
SYLLABUS FOR SUMMER 
This is the glacial fact: winter 
failed here; a stormy sunlight clouds 
the giant darkness everywhere; 
no velvet falsifies the roads. 
Old-wives stand at windows, tell 
their tales to no one, and to night: 
their words are ghosts, each syllable 
from the palate comes archaic. 
Confused by warmth, the bone renews 
association with lost faith, 
yet does not understand how flies 
the silver sinew from its sheath. 
The flesh knows only that a fire 
burns through its veins in winey flood, 
that every reticule of air 
filling the lungs is sharp and good. 
The flesh purrs softly on its frame, 
and nestles, and is integral, 
with earthy heat, while urgent flame 
turns winter from the icy" hill. 




HSwiss Dramatist Slaughtered On and Off-Broadway" 
Bv WALTER SoRELL 
Drama Editor 
THIS may have been an appropriate headline of a newspaper recording the histrionic facts and fates 
on the island of Manhattan at the end of February, 1963. 
For more than a decade Max Frisch has been considered 
a playwright of distinction in Europe. While his alle-
gorical play "Andorra" flopped on Broadway it ran on 
fifty-three stages in Germany alone. "The Firebugs," 
toying off-Broadway with barrels of inflammatory ma-
terial, could not kindle enough enthusiasm to run a 
couple of weeks. But done only recently in London, 
this play was considered a vital contribution to the con-
temporary theatre. 
Vital and uncompromising is his way of writing plays. 
When I met him in Zurich two summers ago, he seemed 
disturbed about getting no hearing in Manhattan. Now, 
having had two of his more important plays premiered 
during one weekend, he left this island of the commer-
cial theatre, left the country to recover from his disap-
pointment in Mexico with the words: "I've lost a conti-
nent!" 
Max Frisch feels that the modern writer does not 
necessarily have to write about the social and political 
questions of today, but his characters cannot avoid 
taking issue with them in some form. What interests 
him most is the individual's responsibility toward the 
community. He is intensely aware of the necessity of 
being his brother's keeper. In all his plays and novels 
- he is a magnificent novelist - he tries to come to 
grips with some of our timely and essential problems 
as if obsessed by them. And most of the time he is. 
Some of his ideas found their first expression in his 
diaries, which read like a novel. Scant notes on a 
theme, the skeleton of a plot sketched in his diary 
crystallized into plays, such as "Andorra" or "Bieder-
mann" (produced here under the debatable title "The 
Firebugs"). 
Biedermann, the prototype of the modern bourgeois, 
takes arsonists into his home and pretends not to know 
that they are guilty of having set fire to many buildings 
in town. Biedermann is the symbol of the man who 
closes his eyes or looks aside if in justice and horror 
take pl.ace in our midst (particularly because his own 
conscie.nce is troubled by in justice and brutality per-
petrated by himself). Is there not a bit of Biedermann 
in most of us? Do we not all like to lull our conscience 
with self delusions? It is very likely that Frisch had 
those Nazi Germans in mind who did not care or did 
not want to see what was going on around them; or 
the Czechs who thought the Communists they invited 
would not turn out to be true to themselves. 
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In the off-Broadway production of "The Firebugs" 
directed by Gene Frankel, the sharpness of the satire, 
the terrifying feeling of inescapability and growing gave 
way to a cabaret act. All was polished, stylized, and so 
intent on the fun of it that the meaning was lost. Also 
Michael Langham, directing "Andorra," failed even 
more visibly in finding no approach, let alone the 
right one to this fable. He chose the wrongest cast 
imaginable and forced it to act in a stunning, stone-
carved - but utterly confusing - setting, a mixture of 
an abstraction of mountainous Andorra and Golgotha. 
The set only added to the confusion of an undecided di-
rection. 
But let us say this. As little as we have found any 
acceptable form and formula yet to do justice to Bertolt 
Brecht in these zones, just as little do we know how to 
produce his disciple Max Frisch. He makes it even 
more dificult for us since his writing is basically emo-
tional while he denies a merely emotional, i.e. tradition-
al, approach in conveying his message. The epic style 
of his plays is not an inherent part of their structure; 
it often creates the impression of being superimposed. 
Therein lies Max Frich's weakness as a playwright. "The 
Firebugs" without the concept of a Greek chorus in fire-
man's uniforms may have run into less difficulties in 
the off-Broadway production. And the attempt at in-
sinuating a trial in "Andorra" through sporadic inter-
ruptions of the action does not shock us into greater 
awareness than the exciting story itself. 
In "Andorra" Max Frisch seemingly takes up the 
problem of anti-semitism, but this too is only a symbol 
of another kind of self-delusion. He pictures how some-
one considered Jewish without being it gradually learns 
to believe in and hold on to it; furthermore, how the 
two people who care for him, his father and his sister-
bride, desperately try to prove his non-Jewish identity 
at the moment of dire need, i.e. when the ordinary and 
so-called decent people of the town are caught by the 
fury of fear and a contagious hatred which turns them 
into wild, unseeing beasts. Max Frisch wants to show 
how easily the thin veneer of neighborliness and decency 
can crack and allow the animal in man to break 
through; how images of man are manufactured in our 
prejudiced minds. And does he not want to say that, 
no matter what the situation, man must have the cour-
age to be himself? 
Max Frisch may have lost a continent. But a conti-
nent lost Max Frisch. There is no doubt in my mind 
about whose loss is greater. 
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From the Chapel 
The Tentativeness of Our Existence 
BY MARTIN H . SCHAEFER 
Assistant Professor of History 
Valparaiso University 
Now the feast of unleavened bread drew nigh, which 
is called the Passover. And the chief priests and scribes 
sought how they might kill him; for they feared the 
people. Then entered Satan into judas surnamed 
Iscariot, being of the number of the twelve. And he 
went his way, and communed with the chief priests and 
captains, how he might betray him unto them. And 
they were glad, and covenanted to give him money. 
And he promised, and sought opportunity to betray him 
unto them in the absence of the multitude. 
- Saint Luke 22: 1-6 
T HIS is the introductory part of the record of the worst act of treason that Christian men and women 
have been able to conceive of for some two thousand 
years - Judas' betrayal of Christ. The man and the 
story are hence familiar enough to us all. But it would 
not be amiss to review the incident once more in this 
Lenten season. It was on the evening of Tuesday in 
Holy Week that Judas compacted with the Jewish lead-
ers to betray his Master. Just a few days before, he had 
come with Jesus and the rest of the disciples to Bethany 
in preparation for the last visit to .Jerusalem. In Betha-
ny, the group had stayed at the home of Mary, Martha, 
and Lazarus. On Saturday,· while the company had 
sat at table, Mary had shown her love and devotion to 
Jesus by anointing Him head and foot with a costly 
oil. Judas had led a general criticism by the disciples 
of this act: the money spent might better have been 
used for the poor! St. John, however, tells us what 
had motivated Judas: "Not that he cared for the poor; 
but because he was thief, and had the bag, and bare 
what was put therein." 
On the next day, Palm Sunday, Judas had been with 
Jesus on His triumphal entry into Jerusalem, and on 
the following two days - Monday and Tuesday - he 
had been present at the Temple when Jesus had 
preached and had parried the loaded questions put to 
Him by the Pharisees. On Tuesday evening, Judas 
had probably also been along when Jesus had led His 
group to the Mount of Olives, from there for the last 
time to contemplate Jerusalem and the Temple, the 
scene of so much of Christ's ministry. It was on this eve-
ning that Jesus had made crystal-clear that His ministry 
was now ended, that there were no earthly glories to 
come, that He must die- and that His followers were 
about to embark upon troublesome times for themselves. 
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vVhether or not Judas had reached a decision earlier, 
these words had meant the parting of the ways for him. 
He did not go along when Jesus returned to Bethany. 
To slip away was easy for him. He was the business 
agent for the group. Now again he had business to at-
tend to. What it was, we know: "He went his way 
and communed with the chief priests and captains how 
he might betray Jesus." On Thursday night, only 
forty-eight hours later, the betrayal was accomplished. 
In less ~han twenty-four hours more, horror over his 
deed had overwhelmed him. He went to the Jewish 
leaders to reverse the machinery of destruction, but 
they would have none of him; he rushed to the Temple 
to rid himself of his blood money by casting it down 
in the sanctuary. It was of no use. He could not es-
cape the crushing accusation of crime. St. Matthew 
tells us tersely: "He went and hanged himself." 
It is terrible and tragic, this story of Judas. But in 
that very quality it is essential to the account of Christ's 
passion. Not that the narrative so well juxtaposes 
heroic self-sacrifice on the one hand and cowardly self-
destruction on the other. Not that the sublimity of 
Christ's sacrifice is intensified by the contrast of a 
wicked man's gross sin. Not therein lies the necessity 
of the Judas-story. Its essentialness in the passion ac-
count is the lesson it drives home: that it was for this, 
for this bottomless depravity of man, which Judas ex-
hibited, that Christ died. Here is the whole point of 
the Judas act - not his role in the plot of immediate 
events that led Christ to the cross, but his showing, 
ironically and damningly in that role, that it was this 
perverseness in the nature of man that could be re-
deemed only by the Son of God Himself. Could you 
imagine a more pointed illustration of the need for 
salvation than this? The doomed destroying his own 
Savior! 
For Judas is typical of us all, doomed by nature to 
eternal destruction! Like Judas, our race, unregenerate, 
has always and till the end of earthly time will always 
betray God, its Maker. The story of Judas' action, 
like the story of Christ's suffering, is a violent, grue-
some story. But it is meant to be that, and it is well 
if we take it as such. We must search our souls and 
recognize that it is within our nature to turn upon the 
hand that trusted us, to destroy the face that showed 
us its love. I do not merely suggest that we should 
realize that by talking ungraciously of our neighbor, 
by not going to church on a Sunday, by being envious 
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of another's happiness we sin and betray Christ. That 
is all true: but these are piddling revelations of our de-
pravity. What we should find in our souls is that we 
are capable of robbery! That we are capable of mur-
der! That we are capable of adultery and fornication! 
That we, like Judas, are fully capable of betraying our 
Lord and Master, Jesus Christ. That is the lesson that 
the story of Judas should teach us each year in Lent. 
Without Christ-crucified we are doomed criminals. 
It is strong meat, this Judas affair and what it implies 
about us, too strong to swallow easily. But we might 
as well frankly admit that our faith is fundamentally un-
congenial to our human sensibilities. No one pointed 
that out more clearly than Christ himself. And, let us 
note, this is especially true of one particular aspect of 
this text: "Then entered Satan into Judas." Do you 
believe that? Do you believe that Satan really entered 
into him? Possibly you do - historically speaking. 
But the 'passage , implies more. It tells us that, as 
Satan entered into Judas, so he can and from time to 
time has entered into you. That you probably do 
not believe. Theoretically, you will admit it is possible 
- for Scripture testifies to it. But practically, you do 
not know what to do with the idea. It embarrasses you, 
and you dismiss it from your practical Christian living. 
Satan! Devils! Evil spirits! Need one say more ... ? 
Yet here is a Scriptural doctrinal fact. I propose that 
we face it and accept it. If we do, we can receive yet 
more fully the profound lesson of the Judas story -
that Christ had to die for us to free us from our bondage 
to the prince of darkness, who, unless we accept Christ, 
as we can, will enter our souls and lead us, as he led 
Judas, to destruction. 
Admittedly, it is difficult in our age to believe in the 
devil, even more so than to experience a sharp sense of 
sin. Not only is our moral sense blunted, but we and 
On Second Thought 
our environment have become disenchanted. There is 
no longer any "magic" in things. Yet how justified is 
this disenchantment? How far wrong is the primitive 
savage who sees good and evil spirits in all things? 
Were our Medieval forbears merely unfortunate super-
stitious folk when they sensed supernatural forces in 
the whole rhythm of the processes of nature? We may 
well ponder such questions seriously! For as Christians 
we know that all things are sustained by the will. of God. 
We know that God supports all things consciously and 
individually. As Christians, we know too that there are 
evil spirits that beset us, and that there is a master in 
a kingdom of evil, Satan. Our inability to live with 
these truths vividly and concretely is in large part our 
modern Western heritage - the product of a prema-
turely triumphant human intellect and of a history 
singularly free, for a time, of abundant suffering and 
disaster. Perhaps times are changing. I need not tell 
you - you have heard it enough - that thinking men 
have less and less confidence in the capacity of man-
kind to understand the mysteries of nature and of hu-
man life. And you know how much more fragile our 
civilization is today than it was fifty years ago. 
But whether that is true or not, it is our duty as 
Christians to accept the tenets of our faith at their 
face value. We must make a serious effort at what, in 
contemporary language, might be called a "neo-primitiv-
ism" - a revived belief in the magic of existence - sus-
tained by the loving will of God - assailed by the· 
forces of live, supernatural evil. I submit that if we 
make this full capitulation to our faith, the meaning 
of Christ's passion can become yet more clear and dear 
to us. We shall more fully appreciate the tentativeness 
of this our existence - temporarily sustained by God's 
will - possibly sliding off into the abyss of hell - yet, 
for those who believe in Christ's sacrifice, a certain, 
brief journey to eternal life. 
-------------------------------8 Y R 0 B E R T J . H 0 Y E R WHEN we read the books of the prophets of the Old 
Testament, it is our custom to apply the words of 
comfort to ourselves, and the words of destruction and 
doom to Israel and Judah. The words of comfort be-
long to us, we say, because we are the people of God, 
living in the hope of God. The words of condemna-
tion belong to Israel, because they were evil people 
who abandoned thejr God and practiced their idolatry. 
In thi~ interpretation we betray the common human 
tendency to see evil only in those people over there. We 
show that we have not yet understood the Gospel of 
our God of steadfast love. We are not even discon-
certed when we realize that Israel and Judah felt about 
the whole matter exactly as we do. They rejected the 
voice of the proph.ets, thinking that the words must 
mean those other bad people and not us! 
The prophets spoke their words of condemnation pre-
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cisely because Israel thought they had the truth and 
the correct worship; because they regarded themselves 
as the people of God whom God must support. It was 
not simply because of their evil that they were con-
demned, it was because they were not conscious of their 
evil: they were not repentant. Like us, they thought 
that a man must repent only when he has done the 
wrong things; mostly, we've been doing the right things. 
The words of comfort, on the other hand, were spoken 
to a people in despair who had every reason to believe, 
from the evidence of the times, that God had forsaken 
them. Comparing time with time, attitude with atti-
tude, we need to hear the words of doom from the 
prophets. The words of comfort were not directed to 
our kind of day. Isaiah I is our message, or the day 
may come to us, too, when only the words of Isaiah 40 
can recall us from despair! 
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The fine Arts 
The Cross and the Passiontide 
------------- - --- -------8 y A D A L 8 E R T R A P H A E L K R E T Z M A N N 
Cultor Dei memento 
te fontis et lavacri 
rorem subisse sanctum, 
te chrismate innotatum. 
fac, cum vocante somno 
casturn petis cubile, 
frontem locumque cordis 
crucis .figura signet 
Servant of God, remember 
the hallowed font's bedewing, 
the signing with the chrism, 
thine inner man renewing. 
When kindly slumber calls thee, 
And chastely thou reclinest, 
Upon thy heart and forehead 
See that the Cross thou signest. 
(from the sixth hymn of the Cathemerinon by Prudentius, b . 348) 
"Then will appear the sign of the Son of Man in Heaven." 
St. Matthew 24: 30. 
E ARLY Christians not only regarded the cross as a 
historical symbol of the suffering and death of our 
Lord bu t, above all, they connected it with the Second 
Advent and the Parousia. They were sure that the pas-
sage from St. Matthew 24:30 implied that the return 
of Christ would be heralded in the east by the sign of 
the Cross in the heavens. 
The use of a simple wooden cross seems to have been 
known in North Africa about 200 A.D. Tertullian 
writes "that while pagans worship images carved from 
wood, Christians prefer a plain wooden Cross." 
In the early churches of the East, particularly in Syria, 
the plan was such that the celebrant and the worshipers 
faced East during the liturgy. Usually a Cross was en-
graved in the middle of the apse so that the pastor and 
people praying toward the East saw the emblem of the 
Second Advent, the sign of the Son of Man. 
It is only natural that very few representations of ·the 
crucifixion of Christ are found in the early representa-
tions in the R oman catacombs. This was due most 
certainly to the apostolic and early patristic emphasis 
on the R esurrection of Christ. In Acts 2:32-33 St. 
Peter points to the glorified and triumphant Lord as 
the center of Christian devotion. The references of 
St. Ignatius of Antioch (about 110 A.D.) and St. Justin 
Martyr (about 160 A.D .) to Sunday as the day of the 
Resurrection of our Lord clearly indicate the empha-
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sis on the triumph of Christ over sin and death. In the 
church of San Apollinare in Classe, Ravenna, there is a 
sixth century mosaic in the apse which shows a cross 
of glory variously attributed to the Transfiguration or 
the Resurrection. These Crosses are usually, in both 
the Orthodox and the Arian churches, the crux gem-
mata, made of gold and decorated with jewels, or the 
symbols of the vine and the branches. It was not until 
the sixth Ecumenical Council (Constantinople, 681) 
that the human form of Christ was decreed to be shown 
on the Cross. Even then He is always vested in a long 
robe called the colobium which emphasized His priest-
hood and kingship. Normally there is no crown of 
thorns upon His head. The famous Il Volto Santo of 
Lucca appears about 1070 with the peculiar legend that 
it was carved by Nicodemus and miraculously con-
veyed to Italy in the eighth century. Most ljkely, how-
ever, it comes from Spain and there are quite a number 
of such examples known, especially in Catalonia. After 
1239, when King Louis IX of France received the re-
puted crown of thorns from Constantinople, this was 
housed in the famous St. Chapelle. (It is now in .the 
treasury of Notre Dame in Paris). An examination of 
this relic shows that it is really a wreath of rushes 
rather than intertwined stems with thorns on them. 
With this great gift in the heart of Europe almost every 
crucifix begins to show Christ crowned with thorns. 
Some of the ancient paintings of the Middle Ages also 
give us some insight into the use of cross and crucifix. 
The famous fresco painted by Pin turicchio in 1498, 
showing the enthronement procession for Pope Pius II 
in St. John Lateran in Rome, shows a processional cross 
wth arms of equal dimension and without corpus or 
figure. The altar cross is small and without any corpus. 
The illustration herewith is a crucifix from the 
Chapel of the Orthopedic Clinic in Munich. It is 
carved of lindenwood and polychromed. It was done 
in 1955 by the famous woodcarver Karl Potzler. 
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The Music Room 
Ridiculous Questions 
-------------------------------8 y W A L T E R A . H A N 5 E N 
WAS Mozart bothered by hiccups while he was com-
posing his jupiter Symphony? Was Beethoven 
annoyed by a hangnail while he was writing parts of 
his Emperor Concerto? Had Handel stubbed his toe 
shortly before he gave birth to one of his finest organ 
concertos? Was Arnold Schoenberg in the throes of 
a severe bellyache while he was inditing his Verkaerte 
Nacht? Did Richard Wagner tear a big hole in his 
silk undershirt while portions of Tristan und Isolde 
were emerging from his brainpan? 
Questions of this kind are utterly ridiculous. Yet 
they remind me of some of the comments I read in dis-
quisitions that come from the lips and the typewriters 
of altogether too many of those who specialize in what 
is commonly called music appreciation. When I am 
told exactly how Mozart felt after had completed his 
Symphony in G Minor or about Bach's emotional re-
actions when he had finished his Passacaglia and Fugue 
in C Minor, I have an almost irrepressible urge to com-
mit mayhem. 
Yes, I have grabbed a number of ludicrous questions 
out of thin air. Most purveyors of music appreciation 
do not combine their discussions with hiccups, hang-
nails, stubbed toes, or torn undershirts. Believe me, 
however, some come perilously close to such nonsense. 
If I have no exact historical information as to how a 
composer felt while he was engaged in the act of creat-
ing a masterpiece, a pseudo masterpiece, or mere junk, 
it is my bounden duty to keep my mouth shut. Com-
mentators on music should refrain from giving the 
right of way to brain storms. They should try as hard 
as they can to remain within the bounds of common 
sense and demonstrable truth. If a particular composi-
tion reminds me of a bed of tulips, a bottle of soda 
pop, a laughing hyena, a can of corn, an overdone 
chicken gizzard, a golden emerod, the crowing of a 
rooster afflicted with the pip, an impertinent cockroach, 
or a bedecked queen, then, by George, I have a right 
to say so, and I shall fight for anyone else's right to 
make the same or similar statements. But 1 have no 
right whatever to inflict such convictions, ironclad 
though they may. be, on my neighbor as gospel truth. 
The spirit has moved me to write in this vein today 
because I have just read some of the world's most hor-
rendous balderdash about a work which I regard as 
one of the greatest masterpieces ever to come from a hu-
man brain. I do not quarrel with anyone who asserts 
out of the abundance of his heart that this particular 
composition is not a masterpiece. Although I may pity 
him, I refuse to pick a fight. It so happens, however, 
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that the writer to whom I am referring agrees with my 
verdict concerning the quality of the composition. Why, 
then, am I struggling to keep from frothing at the 
mouth? Because this commentator insists on telling 
me and others exactly how the composer felt when he 
began his composition, while he was writing it, and after 
he had completed it. Where, I wonder, did this glib 
purveyor of what is known as music appreciation get 
his cock-and-bull stories? He sucked them out . of an 
overwrought pen - unless some hitherto unknown in-
formation has come into his ken. In that case, how-
ever, he should give the source of his startling know-
ledge. 
Perhaps, however, it is best to insist on absolute free-
dom to indulge in the worst kind of balderdash when 
discussing music. Even balderdash may accomplish 
some good in this vale of tears and gobbledygook. 
I happen to be fond of Charles Gounod's Faust. Will 
I induce my friends and neighbors to share this fond-
ness of mine if I give free rein to my imagination when 
writing about Gounod's opera and if I retail all sorts 
of wild and woolly tales concerning the emotional -ex-
periences the composer had while engaged in the act 
of creation? Some commentators seem to think so. 
Nevertheless, I am perverse enough to disagree. Their 
cock-and-bull stories give me a most excruciating pain -in 
the neck. I wonder what Mr. Gounod would say if he 
could hear or read them. In my opinion, he would 
break into a song infinitely more sardonic than the sere-
nade that comes from the lips of Mephistopheles in the 
fourth act of Faust. 
Naturally, I do not care a fig about so-called experts 
may have to say concerning the thoughts that may have 
flitted through the brain of Antoine de Kontski while 
he was creating his atrocity named The Awakening of 
the L ion. Nor would it bother me a great deal to hear 
a self-styled authority descant on the mental peregrina-
tions indulged in by Thekla Badarzewska while the 
sugary monstrosity titled The Maiden's Prayer was in the 
process of gestation. Idle lucubrations about these two 
concoctions and many like them are as unimportant as 
the compositions themselves. But I often wonder what 
good can come from seriously told cock-and-bull stories 
regarding the genesis of music that is worthy of the 
name. If those who comment on works of art with such 
irresponsible glibness and inventiveness could be in-
duced to devote as much time and effort to a careful 
study of the works themselves as they spend on the 
spinning of misbegotten cobwebs, they would do their 
way of thinking a much-needed favor. Comments 
should be based on common sense, not on hallucinations. 
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BOOKS OF TH E MONTH 
RELIGION 
THE CONCEPT OF NEWNESS 
IN THE NEW TESTAMENT 
By Roy A. Harrisville ( Augsburg, $1.95) 
One part of the Bible we call the Old 
Testament, the other the New Testament. 
So simply may be indicated the importance 
of the concept of newness in ·the Bible. 
Mr. Harrisville's study of this concept 
is an "attempt to compensate for the disap-
pointing treatment by <Johannes Behm in 
Kittel's Woerterbuch," which work in its 
totality he in no way disparages. The study 
was first suggested to him by his ·teacher, 
Otto A. Piper, whom he quotes a number 
of times in the chapter on kerygma. The 
Bauer-Arndt-Gingrich Lexicon lists an arti-
cle by the author which bears the title of 
this book and which was published in the 
Journal of Biblical Literature in 1955. It 
seems that the present monograph is an 
expansion and elaboration of that earlier 
article. 
The author begins by rejecting as unten-
able any differentiation of meaning between 
kainos and neos in the Koine of the New 
Testament. A distinction may be noted in 
classical Greek, kainos having a purely qua-
litative connotation and neos a purely 
temporal one. Modern lexico-graphers, be-
ginning m the nineteenth century, es-
poused this distinction .for the Koine, too. 
Neither the Greek nor the Latin fathers 
·give support to such a theory. Adherence 
to such a distinction has produced exegeti-
cal incongruities and absurdities. Kainos 
and neos should be understood as being 
synonymous, both words having a temporal 
as well as a qualitative connotation. 
Then the author proceeds to develop his 
thesis. Succinctly stated, his thesis is this: 
the concept of newness in the New Testa-
ment is eschatological in nature, having 
the attendant features of continuity, con-
trast, finality, and dynamic. 
After establishing his thesis on the basis 
of a number of New Testament passages, 
Mr. Harrisville develops it by relating the 
concept of newness to the New Testament 
kerygma, especially the eschatological as-
pects of the kerygma. He dismisses the 
"cyclic" view of hi~tory (Gunkel), because 
that which the New Testament describes as 
totally new is regarded in such a view as 
new merely in appearance. H e criticizes 
both Dodd and Bultmann for reducing the 
element of newness to a timeless property. 
Dodd conceives the eschatological aspect 
of the kerygma primarily as fantasy or fic-
tion designed to express something which 
has no existence in the temporal order, the 
author says. He describes Bultmann's think-
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ing in this way: Bultmann reinterprets 
eschatology in terms of an event repeatedly 
present in preaching and faith. Thus both 
dissociate eschatology from history, an idea 
which would have been regarded by the 
New T estament writers as doing violence 
to the kerygma itself. 
In the final chapter, which comprises the 
main body of the monograph, the author 
discusses a series of New Testament ideas, 
including the idea of the new covenant, the 
new life, the new tongues, the new man, 
the new creation, the new commandment, 
and the new heavens and earth. 
Throughout the book the author's mode 
of procedure is to cite passages individually 
- occasionally in pairs or small groups -
and to comment on them. 
The Appendix includes a listing of the 
passages in which the words for ''new" in 
the New Testament are used, a brief study 
of the antonyms palaios and archaios, and 
a study of the concept of newness in 
Ignatius. There is also an index of the 
Bible passages used. 
Rov ScHROEDER 
CREATIVE GIVING 
By Hiley H . Ward (Macmillan, $3.75) 
This is an odd book. It promises so 
much. It delivers an interesting message, 
but not as much as was promised. What is 
claimed for "creative giving" can and must 
also be claimed for any true method of ·giv-
ing. 
This book might prove helpful to students 
of stewardship. The author has some fine 
things to say: "The use of proof texts, 
especially out of context, should be deleted 
from promotional copy" (p. 143). "Minis-
ters need to have a clear distinction be-
tween material and spiritual values, between 
extrinsic and intrinsic values. Perhaps all 
Christians should consider what the great-
est values are and which are eternal" (p. 
139 ). He builds an excellent case against 
"structured giving" or "giving according to 
formulas," as tithing can be pictured. It 
appears to us that he gives some very con-
vincing arguments against tithing, per se. 
However, his premise on creative giving 
rebels against scriptural "proportionate giv-
ing" and is contrived and artificial. He 
confuses proportionate giving as he equates 
it completely with tithing. Tithing in 
its common usage means giving ten per 
cent while proportionate giving makes the 
individual responsible for the percentage he 
will give to God according to his faith and 
love. He pushes for a total spontaneous 
and immediate response to love. He seems 
to believe that love can never act or plan 
beyond the present moment and that love 
cannot nor dare not create any meaningful 
disciplines. He insists that love suggests 
action that "will be in the sphere of free-
dom where he makes his decisions day by 
day, moment by moment in response to 
Christ." We know, however, that discipline 
is necessary so that the victory of the new 
man over the old may ·take place. The 
struggle of the Spirit demands discipline of 
the flesh. Luther said, "External discipline 
should be urged upon Christians at all 
times, so that neither satiety nor slothfulness 
tempt them to sin". 
Love should create an acceptance of 
priorities so that the individual is not 
faced with the sort of spontaneity and im-
mediacy which cause him,. to ask 1n every 
situation, "Whom will I put first now, God 
or myself?" 
The author claims that his "creative giv-
ing" is personal and identifies with each 
and every need. So does firstfruit, generous 
percentage g1vmg. His "spontaneity" is 
not necessarily the high virtue which he 
claims for it. Realizing the battle . between 
the old and new man and knowing that the 
battle is made more difficult by lack of 
planning, we wonder how the author pro-
pose6 to keep all the givers up to a high 
pitch and warm •them up for weekly of-
fering. Proportionate giving that is moti-
vated by love still allows for great spon-
taneity in giving. Indeed, a person must 
plan ahead. 
At one point the author does state that 
"spontaneous giving has its problems just 
as proportionate giving has." He states 
the problems well, but he does not meet the 
basic arguments or premises set forth. In 
fact, it appears that he sets up his own 
straw men and then proceeds to knock his 
own creations down with finality. We read, 
"We know that proportionate g1vmg is 
good 'business. But to this point we add 
one question: Is good business Christiani-
ty?" (p. 119) We answer, "We adopt it 
not because we feel it is good business for 
the church, but we do it because it is an 
expression of our faith in Jesus Christ." Af-
ter pages of ·generalities about proportionate 
giving, he writes, "Now that we have made 
our case for spontaneity, as well as a brief 
answer to the critics of spontaneity and giv-
ing, we shall concede them the floor." (p. 
120)' But he himself puts his own words 
into his critic's mouths, an unusual tech-
nique. 
If we follow the author's ·thesis on spon-
taneity, we are letting ourselves in for the 
greatest day of promotion we have ever 
seen. He says, "If Christians can identify 
themselves directly with the causes of their 
church, they respond more willingly from 
the heart. And there is no better way for 
the church to encourage the feeling of 
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identity than stirring up interest in spe-
cific projects of the church. not for the 
sake of the project itself, but for the sake 
of other persons for whom Christ died." 
(p. 128) Even though he mentions the 
atoning blood of Christ as the chief moti-
vation, he seems to make the need and in-
terest in the work the magnet to draw our 
gifts and offerings. His method will tend 
to encourage the glamorizing of the pro-
duct and the seHing of the cause and of 
the institutional concerns of the organiza-
tion. 
His descriptions of proportionate g1vmg 
are highly accurate and he has taken the 
caricature of the wrong practice and blames 
it on proportionate giving, whereas the 
wrong is found in the abuse of any good 
thing. His new-found theology of "creative 
giving" becomes overly critical of any type 
of self-discipline and actually seems to 
come to the point of irresponsibility in its 
utter spontaneity and a:ttendant need for 
promotion to motivate the giver. 
WALDO J. WERNING 
COLLOQUY ON LAW AND THEOLOGY 
Papers presented at Valparaiso Univer-
sity and published by the Lutheran Aca-
demy for Scholarship ($4.00 ) 
The publication of papers delivered at 
the Colloquy on Law and Theology marks 
a significant first for Lutheran scholars in 
these two disciplines. Perhaps the Collo-
quy's only competitor for the claim of being 
the first s'uch interdisciplinary effort was 
a law-trained theologian by the name of 
Martin Luther. One is hard pressed to ex-
plain the long period of interdisciplinary 
silence between professions which, along 
with teaching, are considered the profession-
al value-keepers of society. It is tempting 
to suggest that the deterrent has been each's 
lack of knowledge of the other. But there 
are two reasons why this explanation fails. 
First, it explains the need for the joint ef-
fort, rather than its tardiness, and, second, 
neither discipline is known for its reticence 
in communicating on unfamiliar subjects. 
Perhaps the best explanation is suggested by 
the difficulties encountered at the Colloquy 
in defining the interdisciplinary relevance. 
Conceived as an "exploratory confer-
ence," the Colloquy was organized by as-
signing pairs of theologians and lawyers to 
prepare and read papers to be discussed by 
an invited audience of approximately fifty 
practitioners of the two disciplines. Dr. 
Richard R. Caemmerer of Concordia Semi-
nary (St. Louis) and Dean Knute D. Stal-
land of the Valparaiso University School of 
Law contributed their perspectives on "The 
Natural Law." Dean Jerald C. Brauer of 
the University of Chicago Divinity School 
and Professor James S. Savage of the Val-
paraiso University School of Law paired 
off to discuss "Law and the Nature of 
Man." (Unfortunately, Dean Brauer spoke 
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from notes and his remarks are not in-
cluded in the published proceedings.) Theo-
logians Arthur Carl Piepkorn of the St. 
Louis seminary and Robert W. Bertram of 
Valparaiso discussed with law professors 
Richard W. Duesenberg of New York 
University and Paul G. Kauper of Michi-
gan "What Law Can· and Cannot Do for 
R evelation" and "What Revelation Can 
and Cannot Do for Law." Dr. Edgar M. 
Carlson, president of Gustavus Adolphus 
College, was alone in discussing "The 
Christian Conscience and the Law." One 
resists the negative inference that no lawyer 
could be found to discuss matters of con-
science. Finally, Dr. Martin H. Scharle-
mann, professor at the St. Louis seminary 
and president of the Lutheran Academy for 
Scholarship (which, along with Valparaiso, 
sponsored the Colloquy), summarized the 
proceedings. 
The contents of the eight papers can 
not be adequately summarized in a brief 
review. Perhaps, however, and with apolo-
gies to the authors, an attempt to elicit the 
major theme of each will furnish a per-
spective for assessing the interdisciplinary 
subject-matter coverage. 
If the metaphor were not inappropriate, 
it could be said that Professors Caemmerer 
and Stalland ventured where angels fear 
to tread in discussing the subject of natural 
law. Each manfully struggled to provide 
his theological or legal perspectives on a 
subject which throughout history has meant 
many different things to many different 
scholars. Dr. Caemmerer reviewed the 
problems of the theologian in this area: 
difficulties of terminology, inadequate Scrip-
tural proof texts, and the unacceptability 
of the Thomist view on the grounds that 
it exalts man's ·reason and considers the in-
stitutional church the authoritarian conser-
vator and interpreter of the natural law. 
He concludes with Luther's "splendidly 
simple" theology of the law: it is God 
reaching out by means of human agencies 
to shape men's live for their good. Dean 
Stalland reviewed the jurisprudential and 
Thomistic literature and found the former 
hopelessly confused and the latter tied to 
the authority of the Roman Catholic 
Church. Interestingly enough, however, 
the balance of his paper bears Thomistic 
markings as he sought to establish empirical 
support for "God given moral norms." 
Professor Savage selected specific areas 
of "lawyer's laws" to challenge the theolo-
gian to enter the interdisciplinary discourse 
on law and the nature of man. In tort 
law, he analyzed the shift from liability 
based on fault and its attendant concepts 
of free will and punishment to strict liability 
and its attendant concepts of determinism 
and compensation. In agency law the 
same trend can be seen as the principal's 
responsibility for his agent's behavior has 
been expanded to indude unauthorized acts 
of the agent. In the criminal law of in-
sanity, the move is in the direction of con-
sidering the commission of crime as evi-
dence that the accused is mentally diseased 
and therefore not responsible. Professor 
Savage suggests that theology might have 
something to say on these issues which are 
currently being debated by lawyers, sociolo-
gists, psychologists, and psychiatrists. 
The four speakers on the relation between 
law and revelation were in remarkable 
agreement. Dr. Piepkorn, with a negative 
theme, emphasized that the law is necessari-
ly fallible, that it must deal with overt ·ac-
tion, and that it can not provide adequate 
categories for the expression of ·the Gos-
pel. On the positive side, Professor Ber-
tram found human law to be a necessary 
and positive part of l)ivine law, the es-
sence of both being retribution. Divine 
and human law accuse and call man to 
account. But herein lies both ·the strength 
and the weakness of law for the Christian. 
In calling man to account, it tempts him 
to do so. In a sense it furnishes him with 
the bait for justifying himself. "Either he 
invokes the Cross or he invokes the Law, 
either retribution or forgiveness." · Thus the 
Law functions to make man conscious of his 
guilt and thereby provides the occasion and 
necessity for salvation in Christ. Could we 
say that this is substitutive instead of re-
tributive justice? Professor Duesenberg 
found it difficult to relate theology to law. 
He warned that "one must be careful" in 
applying the "abstract invocation to love." 
It is "too many things to too many people" 
and therefore does not permit the formula-
tion of "Christian norms" to be- applied to 
society through positive law. He finds 
"theology's greatest contribution to poli,ti-
cal theory" to be the concept of the bond-
age of the flesh. To him, this concept 
makes plain the perceptive remarks of 
Hayek in Individualism and Economic 
Order: "The main merit of individualism 
. . . is that it is a system under which 
bad men can do Ieast hann." Professor 
Kauper developed the negative thesis that 
"the appeal to revelation furnishes no short 
cut for avoiding reasoned analysis and 
pragmatic identification and appraisal of 
individual and community interests in the 
operation of the legal system." On the 
other hand, he emphasized the importance 
of revelation as "a source and criterion of 
the law and in a very personal way the 
source of [.the Christian's] motivations and 
attitudes in dealing with the Iaw." 
President Carlson presented an analysis 
of conscience, which he defined generally 
as "the form that the law of creation takes 
in human personality" and specifically as 
"the demand for commitment to the truth 
as one understands it in the moral realm." 
Although the conscience operates in both 
the Christian and non-Christian there is a 
vital distinction. The non-Christian may 
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disobey his conscience with no more disas-
trous consequences than that he will be at 
odds with his fellow man. For the Chris-
tian, however, disobedience to conscience 
is to be "at odds with God." 
One is quick ·to endorse Dr. Scharle-
mann's concluding remark: "There must 
continue to be a close liaison between law 
and theology." Justice Frankfurter has sug-
gested that "wisdom so seldom ever comes 
that one ought not reject it merely be-
cause it comes •late." Certainly the experi-
ence of this first colloquy will benefit the 
future dialogue. It seems obvious that 
many of the speakers were uncomfortable 
with the generality of their topics and the 
results suffer accordingly. Particularly dis-
appointing was the absence of any sustained 
exposition of Luther's theology of Iaw and 
his controversial conception of the role of 
reason. With reference to Thomistic litera-
ture, we need not .Jet arguments concerning 
its authoritarian claims prevent us from 
discussing the substance for which the claims 
are made. It is interesting to observe ·that 
Aquinas was much more conscious of the 
limitations of human reason than were 
many of his followers, as he himself says: 
"The human reason cannot have a full par-
ticipation of the dictate of the Divine Rea-
son" and the "The reason of man is 
changeable and imperfect." 
There is ·a lengthy potential agenda for 
lawyers and theologians. With the ground-
work and stimulus of the Colloquy, we 
can look forward to a future dialogue which 
will narrow its focus on specific .topics. 
ALFRED w. ME.YER 
THE LIGHT OF THE WORLD 
By Jaroslav Pelikan (Harper and Broth-
ers, $2.50) 
With a few artful and authoritative 
strokes, Dr. Pelikan first suggests the im-
portance of imagery in Near Eastern re-
ligions and in .the Christian faith. He is 
soon on his way toward securing his title 
and subtitle: The Light of the World -
A Basic Image in Early Christian Thought. 
His task is to present Athanasius' sym-
bolic statements on light in five chapters: 
"God as Light," "God's Darkling World," 
"The Radiance of the Father," "Salvation 
as Illumination," and ''Children of the 
Light." 
The author doesn't use many words -
alas, the book is too short - to set forth 
Athanasius' doctrine of God, first as Crea-
tor and : Father and then as Light. This 
advocacy of biblical patterns, rooted in 
Platonic notions, living in reflection and 
controversy, Pelikan calls "the collation of 
biblical images." 
God is light and being. Paganism is 
darkness and nonbeing. Only the Creator 
creates. And Athanasius finds knowledge 
of God from the universe. But it was the 
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Arians who were hitching their wagons to 
created stars rather than to the Creator. 
It was the Athanasian task to counter 
Arianism but not "to denigrate nature in 
order to glorify grace." (p. 44) 
Here the doctrine of creation and the fall 
undergirds all that is said about Christ 
as Light of the world. 
"Light of light" is Nicene Christology. 
It is also the mark of Athanasius, for whom 
Christ is the eternal radiance of the eternal 
light. 
"Son of God," "Logos," unity of God-
head, no subordination of Persons - these 
are Athanasian concerns which the author 
handles with brilliance. In his calling <as 
church historian, Pelikan also exercises his 
call as a herald of God, as he clearly re-
late.s the orthodox message of the radiance 
of the ·glory of the Father in Christ. 
To say that "the greatness of Athanasius 
was his single-minded and undeviating con-
viction that CJ.ristianity was a religion of 
salvation, and his refusal ... to regard as 
theologically essential any notion that could 
not be closely related to the theme of sal-
vation" (p. 77) is to say the same thing 
which we ascribe to Luther. The two must 
have studied at the same school albeit at 
different times! 
So there is more than ontology here. 
God is also at work in Ghrist for the "illu-
mination" of men. 
Before we criticize this image as a too 
intellectual interpretation in the Athanasian 
faith, we need to hear the message of the 
last pages of the book - to be reminded 
that th1s church father faces dangers in 
his emulation of St. Antony and in his 
own Greek moorings - but that there is 
a potBnt ethics inherent in a fair presenta-
tion of the life of light as participation in 
the power of Christ's resurrection. 
The book was developed from lectures 
which Dr. Pelikan had given in many parts 
of the United States, in Canada and Ger-
many. 
FREDERICK WM. DoDGE 
THE TREASURY OF RELIGIOUS VERSE 
Compiled by Donald T. Kauffman 
(Fleming H. Revell, $4.95) 
The indestrucitble bond between poetry 
and faith has a glorious heritage. Witness 
this new book's six hundred selections which 
sparkle with insight and inspiration, ar-
ranged under thirty-three comprehensive 
topics of universal interest. The major out-
line is set up thus: God of Glory, Mankind, 
Jesus Christ, The Life of the Spirit, and 
The Reign of God. 
Presbyterian minister Donald Kauffman 
has culled omnivorously from the ·literary 
giants (such as Donne, Whitman, Milton, 
Wordsworth), the popular poets (Kipling, 
Markham, Frost, Sandburg, etc. ), the mys-
tical writer (including Blake, Thompson, 
Eliot, the Brownings), and the incidental 
versifiers (like Henry Van D yke, Edgar 
Guest, Grace Noll Crowell). Indeed, this 
last designation fits this anthology best, 
for the book's title calls it not poetry but, 
aptly, The Treasury of Religious Verse. 
Much herein is not sustained on a high, 
genuine! y lyrical or dramatic note; yet all 
is meditative and effectively emotional. 
Also worth noting is the title's editorial 
emphasis on "religious" rather than, for 
instance, devotional stanzas. Would .that 
all passages were representative of the pure, 
Christian spirit, as some truly are (Amy 
Carmichael, "Lord, Thou hast suffered"). 
But along with it I •find much of ·the puri-
tan (Milton, Sonnet VII), the humanist 
(Emerson, from Voluntaries), and the mere-
ly ethically pious (Mathew Arnold, "Calm 
Soul of all things") . Relevant? Yes; 
though not every time worthy of the noble 
goal of spiritual edification. 
Two principles make this garland readily 
useful for frequent reference. Though 
hardbound, this is a surprisingly lightweight 
volume. Moreover, the comprehensive in-
dexing according to Subjects, aptness for 
Special Days and Occasions, Authors 
(though no dates are recorded), and Titles 
or First Lines - this fortunate variety re-
lates the numerous verses to the vital con-
cerns and aspirations of our daily life. 
HERBERT H. UMBACH 
GENERAL 
AGAINST THE AMERICAN GRAIN 
By Dwight Macdonald (Random House, 
$6.50) 
Dwight Macdonald is a salty old pro-
fessional critic who has been seasoning the 
magazine world for better than •three de-
cades. Many readers may be acquainted 
with him through his movie reviews for 
Esquire magazine. (I will long remember 
and savor his candid criticism of the "art 
film" fad.) Against the American Grain 
is a collection of essays gleaned from the 
pages of the New Yorker, Partisan Review, 
Anchor Review, Commentary, Encounter, 
The Observer, and Life International. 
The sub-title generalizes the contents of 
the book as "Essays on the Effects of Mass 
Culture." And ·the opening essay to the 
volume, "Masscult and Midcult," gives the 
theoretical basis for Macdonald's opinions. 
The author sets up a triple distinction be-
tween Masscult ("the qualities of Masscult 
. . . : its impersonality and its lack of 
standards, and 'total subjection to the spec-
tator."'), High Culture ("a work of High 
Culture, however inept, is an expression of 
feBlings, ideas, tastes, visions that are idio-
syncratic and the audience similarly re-
sponds to them as individuals. Further-
more, both creator and audience accept cer-
tain standards."), and that most treacher-
ous of hybrids, Midcult ("This intermediate 
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form ... has .the essential qualities of Mass-
cult - the formula, the built-in reaction, 
the lack of any standard eX'Cept popularity 
- but it decently covers them with a cul-
tural figleaf. In Masscult the .trick is plain 
- to please the crowd by any means. But 
Midcult has it both ways: it pretends to 
respect the standards of High Culture while 
in fact it waters them down and vulgarizes 
them.") His solution to this dangerous 
dilemma is a conservative, in fact, almost 
reactionary, one: "to recognize that two 
cultures have developed in this country 
and that it is to the national interest to 
keep them separate . . . So let the masses 
have thrur Masscult, let the •few who care 
about good writing, painting, music, archi-
tecture, philosophy, etc., have their High 
Culture, and don't fuzz up ·the distinction 
with Midcult." 
Though it is not immediately apparent in 
this statement, what .the author is openly 
arguing for is the establishment and recog-
nition of a culturally elite class. (Often 
in his analysis of the American cultural 
wasteland he refers to the bad effects of 
our "classless" society.) But his solution 
raises questions which Mr. Macdonald fails 
to answer in this 75-page essay, or in the 
rest of his book. Who is .to set the stand-
ards for this cultural community? Mac-
donald is constantly referring .to the stand-
ards of High Culture, but he never bothers 
to spell them out. Perhaps the community 
would set its own standards. That would 
make it a neatly closed and private circle. 
In Part II, entitled "Heroes I Victims," 
Macdonald does critical studies of four 
prominent literary figures. The first is 
Mark Twain. In a long essay Macdonald 
does a convincing job of de-mythologizing 
this venerable American folk humorist. His 
essay on James Agee is a beautiful piece. 
Macdonald and Agee knew one another 
and apparently had much in common 
aesthetically. The author's touch on James 
Joyce is not nearly so authoritative. In 
fact, this brief essay reads somewhat like a 
book report on Richard Ellmann's excellent 
critical biography, James Joyce. Through-
out the essay Macdonald is praising Ell-
mann's work until one begins to suspect 
·that the entire essay is just a masterful 
paraphrase (with anecdotal sidelights). The 
fourth figure, Hemingway, is criti~zed for 
bowing to public taste and conforming to 
his public image. This criticism is, I feel, 
unjust, and Macdonald is candid enough to 
present the dissenting opinion of George 
Plimpton in an appendix. 
Under the .title "Pretenders," Part III 
opens with the most devasting piece of the 
entire collection. Although almost all the 
reviewers praised James Gould Cozzens' 
By Love Possessed, Macdonald takes a sharp 
and satirical look at the book's many and 
obvious faults, demolishes its false stature, 
and then ·follows up with a perceptive analy-
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sis of the general critical blindness toward 
Mr. Cozzens. The other two essays in 
Part III, discussing British authors Colin 
Wilson and Raymond Williams, are not as 
pertinent to an American audience as es-
says on John Steinbeck or John Hersey 
(definitely Mid cult novelists, according to 
Mr. Macdonald) might have been. 
The remaining chapters contain some 
frequent high points, such as the criticism 
of Dr. Robert Hutchins' and Dr. Mortimer 
J. Alder's Great Books industry ("The 
Book-of-the-Millennium Club"). Macdonald 
is also bitterly opposed to the revisions of 
the King James translation of the Bible. 
He takes his stand .from a literary point of 
vie·W; however, he fails to recognize the 
broader significance of the Bible as a reli-
gious document, meant to communicate di-
vine revelation to the twentieth century, ·as 
well as the seventeenth. Finally, the chap-
ter on the "Howtowism" book market is a 
very clever and entertaining satire (have 
you read June Birdsong's latest, Children's 
Rainy-Day Play?). 
Macdonald's book generally suffers from 
the common malady of collections - psue-
do-unity. But the author does have a 
brilliant facility for sharp and witty analy-
SIS. And his warnings may be more timely 
than we suspect. 
MICHAEL D. QuAM 
CRUSADE AGAINST CRIME 





This anthology of forty articles dealing 
with major criminal cases taken from 
the files of Federal law enforcement agen-
cies is edited by Jerry D. Lewis, author, 
newspaper reporter, editor, commentator, 
and an award-winning television writer. 
The jacket of this book relates, "Along with 
the story of crime busters in action, we are 
also given an account of the scientific and 
philosophical aspects of the crusade against 
crime." 
Among the thoughtful essays in this work 
are those by such notables as Quentin Rey-
nolds, Philip Wylie, Vance Packard, Don 
Whitehead, Alan Hynd, Robert F. Kenne-
dy, and J. Edgar Hoover. The publisher 
comments, "They cover every type of 
crime from murder to espionage. And they 
all have one thing in common - the sheer 
inability to write a single boring line." 
It is difficult to write a cohesive review 
of this book since it is composed of forty 
articles, each by a different author discuss-
ing a different case. An adequate review 
of this treatise would require much more 
space than is here available. Consequently, 
several selected articles are discussed here, 
hoping to stimulate the reading of the en-
tire volume. 
Henry Morton Robinson's work, "Clues 
in Wood," reveals how others, not in any 
way connected with law enforcement, con-
tributed to solving the Lindbergh kidnap-
ping case. 
"Is John Jones a Communist?", by Leo 
Rosten, illustrates how an FBI loyalty in-
vestigation cleared a man whom someone 
tried to destroy. In 1950 .the FBI received 
an anonymous letter claiming a government 
employee was a Communist. An exhaus-
tive investigation disclosed that in 1940 
Jones, a member of the Organized Olerical 
Workers Union, temporarily joined the Com-
munist Party for two years, keeping the 
officers of his union informed concerning 
Communist tactics, and prevented this union 
from being taken over by them. Who sent 
the anonymous note to the FBI? This re-
mains unsolved. 
Four bandits robbed a bank in Lamar, 
Colorado, of $200,000 in 1938, •and killed 
four persons. Descriptions of the bandits 
by a few surviving eye-witnesses resulted in 
the arrest of four persons - all with long 
criminal records. In a quick .trial they 
were convicted and sentenced to death. The 
vel'dict was appealed. Asa Herzog and A. 
J. Erickson in "The Scales of Injustice" re-
veal how fingerprint identification led ·to 
the apprehension, conviction, and execution 
of three of the killers while the fourth re-
fused to surrender and was shot by FBI 
Agents. The four men originally arrested 
were released. 
The Federal Narcotics Bureau describes 
the Middle East - Greece, Turkey, Syria, 
and Lebanon - as the major producing 
areas for dope which is distributed through 
Italy into the United States. "One-Man 
Narcotics Squad," by Andrew Tully, nar-
rates the activities of Charles Siragusa, a 
narcotics agent, operating out of the United 
States Embassy in Rome. He impressed 
police officials in these countries with his 
sincere concern to curb the illicit dope traf-
fic and not meddle in their local politics. 
Siragusa ·gained their confidence and co-
operation and also enlisted ·the aid of un-
derworld informants. In this article the 
author relates how Siragusa operated and 
was able to ·knock off many important drug 
traffickers in Italy and the Middle Eastern 
countries who were prosecuted .Jocally, pre-
venting millions of dollars worth of dope 
from reaching the United States each year. 
"Illicit Gold," by John j. Flaherty, re-
flects how Customs officers and Secret Serv-
ice Agents of the United States Treasury 
Department and the Canadian Mounted 
Police apprehended a group of gold smug-
glers operating between these two countries. 
These articles are well-written, most in-
teresting, and worth-while. To this re-
viewer this book points up the fact that 
persons of unusual intelligence and the 
highest integrity are required in law en-
forcement ·to combat crime. 




Letter from Sweetwater, Nevada 
Dear Editor: 
I carne bumming into Carson City last September I think 
it was. 
Vagged in Reno I got a floater. In C.C. I got a job wash-
ing dishes in a place in Gardnerville, Nevada. 
The job petered out and I was in ·the Golden Bubble playing a 
slot machine when this fellow came in and started talking with 
the craps dealer. 
Net result - I went to Markleeville; Calif., with him and 
lived in a trailer watching his ore mill (silver). 
He has a lease on this mine - the Sweetwater - in a 
canyon in the Toiyabe National Forest. Mountain ·lion tracks 
fifty yards from the cabin, so help me! 
He has a man who stays oll:lt here, which man is an old 
time miner. They are timbering the Markleeville mine, so the 
old fellow and I swapped places. I've been here for a month or 
more. Marvelous! Beautiful! You know those calendar paint-
ings of western scenes - the ones with the vast expanses of 
bluish mountains with pure white crowns- the foreground a sub-
dued green and brown - the ones that look as though there 
couldn't possibly be any place that looks like that. 
You could paint a mural on a large plaster wall in a bar -
with house paint and four-inch brushes. It could look like that. 
It don't look real. That's what it looks like out here. But life 
is very real and very earnest out here. A rain storm came up 
the last couple of days in January. Washed huge rocks down 
onto U.S. 395. Blocked Monitor and Ebbets Passes. Isolated 
Stateline (Lake Tahoe) and stopped all traffic for three days 
m a third of a circle from Carson City fifty miles south-southeast 
to southwest by south. 
I've got an old Ford Victoria half paid for. Use it to go 
the nine (isolated) miles to the store. When the rain stopped 
my boss drove a truck about five miles out this way so I could 
see and follow his tracks around and over the washed out places 
in the road. 
Deer run in herds of five to forty out here. I have a piece 
of straw with which I measured a track of a cat animal follow-
ing a deer track. It's big. This is harsh, naked country. I'm 
eight thousand feet above sea level. Couple of years back a 
man tried to walk six miles into Markleeville (that's at the other 
place). He froze to death. Because the country fools you. It 
don't look mean. It don't feel cold. That snow-capped moun-
tain over in the distance, it looks to be about four miles down 
the canyon. It's at least twelve - oh yes and more - probably 
twenty. 
Actually a very great many corners have been cut since the 
covered wagons first got here. But you can be rudely surprised 
when, lulled by the immensity, something sudden comes up to 
get you. 
Who'd believe you if you said you were going out west to 
work in a silver mine? A silver mine. High-grade and low 
grade and carbide lamps! A pulp magazine story? A cougar 
hunter on a horse, with a rifle and a bed roll. Somebody nuts? 
PART TWO 
I'm nuts. 
In the last two months I've read a hundred paperbacks -
Henry Seidel Canby, Carter Brown, Richard Condon, Jonathan 
Craig, Steinbeck, Frank Taubes, Richard Gehman, James Cross, 
Fielden Farrington, Vance Bourjally, George McKenna, Mark 
Hellinger, John O'Hara~ The County Chairman, Erskine Cald-
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well, and Lillian Roth. Funny-bunnies - pinkos - strangers! 
Good men groping. I came up with 
THE SOLUTION 




Nobody in my lifetime is going to publish it because orga-
nized man is fatuously cautious. That is, we're afraid of each 
other. And not without quite apparent reason for being so. 
However, I did find a way to get out of the frying pan. 
.All the wheels are protesting loudly that they want peace. 
O.K. 
Every nation obliges itself to loan big naval and passenger 
ships - big ones - to this project. Many, many ships -
400, 500, 600. 
Every nuclear scientist and every important subordinate of 
nuclear science, every naval officer of the rank equal to Lieuten-
ant of the United State6 Navy, every army officer of the rank 
of major, all these officers and all officers superior to ·them and 
all officers of such rank in any armed force - all these people 
are required to bring their families with them and get aboard 
these ships when their name is called. You cram as many of 
them into each ship as you reasonably can and each ship has all 
the categories in numerical proportion and all these people stay 
aboard that ship for thirty days. You get as many of these ships 
going simultaneously as is possible and you keep the thing going 
as long as possible. 
It's no good if we get Mrs. Khrushchev and the chairwoman 
of the Philadelphia Lonely Hearts club to take a trip in a row 
boat. 
The physicists and the armed services boys - these are the 
guys who will wage nuclear war. The nominal leaders of govern-
ments are just that - nominal leaders. They actually are as 
much figure heads as the villain of a fixed wrestling match. 
The rulers are ruled, the governed are the governors. And they 
want off the hook as bad as any jittery kamikaze. 
So here's their out and I just hired Cresset to give it to 
them. Deliver! Tell Victor [Hoffmann) I said to stop looking 
dazed and make loud noises favoring these cruises. Tell him 
I just issued orders to [Senator R. Vance] Hartke to come alive 
in this. Write -telephone - propound it, disseminate it - •to 
h--- with appearances. 
There can't be over a thousand queers on earth depraved 
enough to want to start an atomic war. 
The rest of us are going to wait till they do? We are going 
to sit around watching our radioactive feet fall off and saying, 
"I wish they hadn't done it"? 
Get all these dutiful fellows - the scientists, the officers -
get 'em in the same boats and let 'em know each other. They'll 
go. They'll be happy to go. The wheels will be happy .to send 
them. 
All we gotta do is bring it up. 
Roll the presses. 
Ed Owen 
(Mr. Owen is a tram.p by profession. He chose this profes-
sion because it seemed to him to pose fewer moral ambiguities 
than most other lines of work and because it involves a fair 
amount of traveling. From time to time, as his schedule permits, 
Mr. Owen visits the Cresset office to report on his travels and 
to offer suggestions on editorial policy. - The Editors) 
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Sights and Sounds 
Films on Retardation 
----------------------------------------------------------------8 y A N N E H A N S E N 
IMPORTANT advances have been made during the past . 
decade in the study of mental retardation in children 
and of the mental illnesses that affect both children and 
adults. Of great significance is the fact that these 
disorders have been brought out into the open - to be 
discussed and understood as tragic misfortunes that 
can happen to anyone. Much remains to be done. 
This is a program which not only deserves but must 
have the support of every citizen if through research 
and medical advances we are to bring help and hope to 
those in every age group who so sorely need both help 
and hope. 
It is difficult to portray on the screen the emotions 
and inner conflicts that torment disturbed minds. Two 
new films clearly demonstrate that it can be done with 
some measure of success. In my opinion, David and 
Lisa (Continental), based on an actual case history 
written by Dr. Isaac Rubin, is one of the best pictures 
released during 1962. This is the poignant story of a 
brilliantly gifted seventeen-year-old boy who is suffering 
from an obsessive anxiety neurosis and of a schizo-
phrenic fifteen-year-old girl. It is told with delicacy, 
restraint, and refreshing simplicity. This extraordinary 
film is the work of three newcomers to the motion-pic-
ture field. The script was written by Eleanor Perry; 
the film was directed by her husband, Frank Perry, an 
associate producer of Broadway plays; and Frank M. 
Heller, an art director, is listed as the producer. Photo-
graphed in black and white for the old small screen, 
David and Lisa was made at a fraction of the cost of an 
average production. But here we have artistry of a 
high order. Keir Dullea portrays the boy David with 
complete authentici~y; and Janet Margolin, as Lisa, ac-
quits herself with distinction in her first major screen 
appearance. Howard Da Silva and Clifton James are 
outstanding as the patient, warmly human psychiatrists 
who gradually bring these pathetic, lost children back 
to the world of reality. Although David and Lisa pre-
sents a serious study of a serious subject, it is not a 
depressing film. It is a touching and inspiring story 
which wisely avoids cliches, psychiatric jargon, and 
stereotyped performances. 
A Child Is Waiting (United Artists, John Cassavetes), 
adapt~d from Abby Mann's 1957 television play, takes 
us directly into an institution for mentally retarded 
children. I doubt that anyone can see this picture 
without being deeply affected. Some may even be re-
pelled by the sight of so many children who are victims 
of various degrees of retardation. But we look at these 
thing nowadays instead of hiding them away and try-
ing not to think about them. And this is the purpose of 
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the film. Produced by Stanley Kramer, A Child Is 
Waiting is a direct and impassioned plea for the re-
tarded child and for an increased interest in modern 
methods of instruction and therapy designed to reclaim 
those who are not so badly damaged that they are be-
yond help. The professionals who appear in the film 
merit our applause, and the direction is excellent. 
In recent years we have seen a rash of films based 
on Biblical subjects. Some have been decidely mediocre, 
and some have been downright meretricious. Too 
often the emphasis has been on the spectacular and the 
sensational, with little or no regard for dignity and 
historical accuracy. Barabbas (Columbia, Richard 
Fleischer), adapted from a novel by Par Lagerkvist and 
produced by Dino de Laurentiis, is a refreshing excep-
tion. Very ·little is known about the fate of the con~ 
demned criminal whom Pontius Pilate set free at the 
request of the shrieking mob which demanded the cruci-
fixion of the man called Jesus. Barabbas presents a 
study of the gradual awakening of a man's conscience, 
his conversion to the teachings of the Galilean, and his 
death. Anthony Quinn portrays the title mle with 
convincing artistry. The supporting cast is exception-
ally good, the settings are superbly conceived and exe-
cuted, and the color photography is strikingly effective. 
Billy Budd (Allied Artists, Peter Ustinov), based on 
Herman Melville's classic tale of the sea, presents an 
engrossing and deeply moving picture of the never-
ending conflict between good and evil. Terence Stamp, 
a young English actor seen here in his first major role, 
achieves a masterful performance as the innocent young 
seaman. Robert Ryan is thoroughly villainous as the 
sadistic Claggert, and Peter Ustinov invests the part 
of the inflexible Captain Vere with admirable restraint. 
Pictorially Billy Budd is magnificent. 
Two for the Seesaw (United Artists, Robert Wise) 
is a long-winded and unpalatable chapter in the lives 
of two distraught human beings. 
Japan, Hawaii, and Africa - in that order - provide 
impressive natural settings for A Girl Named Tamiko 
(Paramount, John Sturges), Diamond Head (Colum-
bia, Guy Green), and The Lion (20th Century-Fox, Jack 
Cardiff). And that is the only kind word I have for 
these commonplace offerings. 
Here are some outstanding programs that were pre-
sented on TV in recent weeks: A Look at Monaco, Carol 
& Company, Dickens Chronicle, and Where We Stand 
- all on CBS; Who Goes There? and the Today Show's 
telecasts from New Orleans, including the first nation-
wide telecast of the Mardi Gras Festival - on NBC; 
and The Victor Borge Show and Directions '63 (ABC). 
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A Minority Report 
The University; An Arena for Action 
-------------8 y VIC T 0 R F. H 0 F F MANN ______ _ 
THE university provides the apparatus for the accum-
ulation of factual knowledge and data. The uni-
versity, if properly conducted, incites and provokes men 
and women to wisdom and understanding. Where it 
can and whenever possible, the university tries to es-
tablish arenas for action where knowledge and wisdom 
can be put to the test, where knowledge and wisdom 
placed into harness may be executed in worthwhile 
activity. 
The latter can be done in a number of ways. 
In the first place, the classroom is such an arena. 
The lecture method, a relic of by-gone days, may at 
times be minimized in favor of a more wide-open, free-
for-all discussion approach. Even where the lecture-
~ method must be employed for the right reasons, a 
class-hour or two here and there can be opened up to 
the questions of the class. In such a discussion, every 
idea, every question, can and should be freely discussed. 
The arenas for discussion can run through the ex-
tremes: evolution, the authority of the Word, the com-
parisons of Thomas Jefferson and Karl Marx, the prob-
lems of atheism and agnosticism, and what have you. 
The creative teacher, the concerned professor, should 
very seldom place himself into the position of yelljng 
"silly," "stupid," or "heretic" at anyone. 
In the second place, the university administration 
usually sets down as permanent policy the idea of in-
viting any person to discuss any matter of significance 
to the intellectual world. This policy runs the gamut 
of "Operation Abolition," integration leaders, officials 
of Socialist-Labor parties, chairmen of corporation 
boards, liberals, presidents of religious denominations, 
and "dinosaur" politicians. If wisdom and knowledge 
·> mean anything at all, they will have to mean something 
when and where our young people come face-to-face 
with the varieties of persons and beliefs that make up 
human existence. They are no longer living in the pre-
fall G.arden of Eden. 
In the third place, the fraternity and sorority system 
"' provides issues and circumstances for the application 
of knowledge and wisdom. In fraternities, for example, 
(obviously I know less about sororities!) most of life's 
significant issues come up for debate and discussion: 
integration versus segregation, fidelity versus premarital 
experience, sophistication as compared to superficial 
convention, the role of the social "gadfly" as compared 
APRIL 1963 
to the "grade grind," and the evils and the advantages 
of fraternal brotherhood. Every year fraternities dis-
cuss and debate the matter of recruiting and pledging. 
Every year some fraternity "brothers" are bound to get 
"under the gun" for drunkenness, jailings, for unwise 
use of money, for episodes that ir1volve deans and 
university presidents. The mere matter of getting on 
with the business of taking a girl to a formal can be a 
world-shaking episode in the life of any young man. 
Do you remember your first date? Is there any person 
with soul and heart so dead? Again - if wisdom or 
ethics and knowledge mean anything, they can supply 
the context for these circumstances and discussions. 
In the fourth place, universities can and should es-
tablish rigorous research and field programs, correlated 
under the close supervision of the course requirements 
of departments. In my field, political science, too much 
teaching is arm-chair speculation without the benefits 
and understanding of analytical, first-hand observation 
and study. To be sure, there must be speculation and 
theorizing. Sometimes, theorizing in the armchair is 
the launching pad for some creative ingenuity. But 
sometimes it is pure, unadulterated "hog-wash." Even-
tually, however, the departments of political science 
are forced to go out into communities and political 
systems to test their knowledge. By this I certainly do 
not mean occasional "field" trips to Washington, to city 
hall, or the state house. A department can send stu-
dents to work for a semester under the "guns" of the 
discipline in Washington. It can send internes to work 
with politicians and to do research in their offices. I 
do not mean the research of casual, sentimental social 
work "let us do this and let us do that." I mean rigor-
ous, continuous, well-controlled, classroom oriented re-
search programs and "practical politics" projects. The 
creative, imaginative department of political science 
can thus bring knowledge, wisdom, and action to bear 
upon one another. 
Finally, I feel that every classroom course should be 
supplemented by outside classroom discussions with re-
spect to issues that emerge in the classroom. An in-
structor, if he can find energy and time for the task, 
can set aside a few evening hours here and there for 
such a purpose. During these hours, the teacher and 
his students can discuss voluntarily and informally 






The Pilgrim - I 
"All the trumtJets sounded tor him on the other side" 
-PILGRIM'S PROGRESS 
------------------------------8¥ 0. P. KRETZMANN 
Notes From an Ivory Tower 
FROM the Ivory Tower which every college campus 
has to be to a certain extent the world looks more 
dismaying this morning than ever before . . . Perhaps 
I am repeating something that I have mentioned earlier 
in these notes, but it seems to me that our world today 
presents an unparalleled picture of incredible stupidity 
... While the root of all our trouble is always evil, the 
evil seems now to be working itself out in unprecedented-
ly stupid ways ... The world is dancing on the edge of 
an abyss, but the dance is neither intelligent nor beauti-
ful ... There is an eerie, hypnotic aura of unconscious-
ness about it . .. When all is said and done, who wants 
the war toward which we seem inevitably to be drift-
ing? . .. Certainly not the peasant in Russia who is 
looking at the first faint buds on the bushes around his 
little house with the same warmth and affection with 
which I view the budding of the Indiana elms ... Cer-
tainly not the American worker who wants to go fish-
ing and driving along the highways ... Certainly not 
the prosperous German who has spent the past decade 
and a half rebuilding his broken country ... Who, 
after all, wants war? . . . Perhaps a few mean and in-
credibly evil leaders - but that is about all ... and 
because they are in the places of power and the seats 
of the mighty, there is a strange, haunting sense of ap-
proaching disaster hanging over the entire world ... 
All of us, especially if we are thorough Christians, have 
long since given up the hope of finding any love or 
any other Christian virtue in the relation of men in 
high places to one another ... But we do have a right 
to expect a certain minimum of intelligence - and even 
that is missing now ... Certainly every schoolboy now 
knows that in the next war everybody will lose ... no-
body can possibly win ... There can be only tears, more 
than ever before, and sorrow, incredible and lasting 
... And yet men in high places play with the idea of 
trying to work out our problems with planes and guns 
and bombs ... Brothers and sisters, an incredibly stupid 
world ... 
Are you interested in what one helpless individual 
in an Ivory Tower thinks about the whole matter? ... 
Probably not, but I would like to get it off my chest 
anyway ... At the risk of over-simplifying the entire 
sorry business, it seems to me that there are two basic 
facts which must be understood clearly if we are to 
see what has happened to our world ... 
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I. At the top of the human heap we have in many 
countries, great and small, men who have lost their faith 
in everything but power ... Having abandoned their 
faith in God, humanity, justice, and honor they have 
turned to the worship of power . . . Power is now the 
thing for which they strive night and day . . . 
2. At the bottom of the human heap we have millions 
of men and women who have lost everything ... even 
hope ... They are like clay in the hands of the power 
worshipers ... For them our abstractions - democracy, 
communism, honor, and justice - have no meaning 
and no sense ... They have lost everything but the need • 
for a little peace and some bread ... Set this down as 
one of the fundamental laws of history: Beware of the 
day when many people have nothing more to lose ... 
Fear the hour when things cannot get any worse for 
them ... A few days ago I was reading a brief biography • 
of the Greek guerrilla chief, Markos . . . Here is a 
striking example of the combination of both types of 
person - a lust for power and a feeling that he has sunk 
as low as a human being can possibly go ... There is 
nothing for him to do but to strike out blindly against 
everything around him . . . And he is able to gather 
people around him and persuade them to carry out his 
schemes for gaining power because they want bread and ; 
peace . . . They have nothing to lose and everything 
to gain ... A few days ago a peasant in Greece said as 
he looked out over the fields to which Spring had come: 
"All I want is bread, and I do not care who gives it 
to me." ... 
There, I believe, is the whole story of the darkness ._ 
which has come over our civilization ... If these ob-
servations are only partially true, our course of action 
should be very clear . . . From our abundance we must 
give the little people of the world food ... We must 
open our hearts and our hands as never before ... It 
is a curious thing that at the present moment this is not ~ · 
only a matter of Christian charity; it is, simply and 
starkly, a matter of self preservation .. . For that reason 
the strutting wealth and gluttony of Miami Beach with 
its $35 ties and $200 suits - the whole shameful business 
of careless, easy living should be hated and feared with 
singular fervor these days, not only by all good people, .. 
but by all sensible men and women ... That way lies 
ultimate disaster ... My Ivory Tower looks warm and 
pleasant this morning, but I know that its continued 
existence depends upon food for the peasant in Italy 
and Greece and Germany and Russia ... That, brothers 
and sisters, is an inescapable fact . . . 
THE CRESSET 
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